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Preface

This commentary is written in an Upanisadic spirit: concise $ruti, followed by careful bhasya,
practical disciplines, and a short teacher-student dialogue. It is a companion to the Param
Veda Master Canon and maintains one-to-one correspondence with each mantra or hymn.
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Chapter 1

Opening Mantra: Param I§vara

UH é%p:

o3 $2R: fArfonsf, sweurn gfe gead |
NIRRT, 4H T ameh: |

IAST:
parama 1$varah nirguno’pi, karunaya hrdi drsyate |
astitvasyadhara-bhutah, dharmasya ca niyamakah | |

Bhasya

Upanisadic Bhasya — The mantra is a compact metaphysics: Param I$vara is beyond
attributes (nirguna) and yet personally encountered through compassion and conscience.
This avoids both errors: making God a finite object, and making God a cold abstraction.

‘Ground of being’ means: existence is not self-explanatory as a final explanation. ‘Gov-
ernor of moral law’ means: obligation is not reducible to appetite or tribal command. When
you feel ‘I ought’ even against advantage, you touch the axis where the personal meets the
universal.

This text also guards the canon from manipulation. Any theology that produces cruelty
contradicts the moral law it claims to serve. Thus the measure of devotion is not ritual
display but truthfulness, duty, and mercy.

Pra$na-Uttara — Student: “Where is Param I$vara found?” Teacher: “Where truth binds
and compassion lifts.” Student: “How is He known?” Teacher: “By the fruits of conscience:
humility, justice, repair.”

Prayoga — (1) Each day ask: what would I do if truth alone mattered? (2) Refuse to use
God-language to humiliate others. (3) Practice mercy without surrendering justice.
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Satya Veda Bhasya



Chapter 2

Satya Veda Bhasya - One-to-One
Commentary

e et 1: Tohae-dfa:

Uoht g I0w o+T:, 984: UeE-3RFT: |
oA GATSG:, dAhcd TehIeTd |l

IAST:

eko hi satyasya panthah, bahavah sabda-rasmayah |
yatrarthah samanucchedal, tatraikatvam prakasate | |

Bhasya

Bhasya — This mantra begins with a claim that is both metaphysical and civic: truth
(satya) is single in aim, while speech is plural in form. Languages, schools, and traditions
are like rays; they differ in angle, not in the light they carry, if they preserve meaning (artha)
without fracture.

The phrase “yatrarthah samanucchedah” is a safeguard against propaganda. Propa-
ganda rarely invents everything; it breaks meaning by cutting context, isolating a phrase,
or forcing a false binary. The Veda here teaches a rule of interpretation: do not let a sen-
tence live without its conditions, its evidence, and its consequences.

For interfaith harmony, this is decisive. It does not ask people to share one culture; it asks
them to share one discipline: protect meaning. Where meaning is protected, disagreement
can remain without hatred, because the opponent is not treated as a caricature but as a
mind seeking the same light.

Prasna-Uttara — Student: “If truth is one, why do people clash?” Teacher: “They clash
when rays are mistaken for the sun — when words become idols.” Student: “How do we
correct it?” Teacher: “Restore context, test claims, and honor the human dignity of the
hearer.”

Prayoga — (1) Before repeating a claim, state its strongest counterargument. (2) Refuse
group-blame: argue with ideas, not identities. (3) Keep a ‘context ledger’: source, date,
assumptions, and what would falsify it.
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T Gard 2: THT0T-33H,

THATO A, HGT I Hglfdent |
3T AT JH A1, 9: g-fo=mRom i

IAST:
pramanam netramuktasya, Sraddha tasya sahayika |
andha Sraddha tamo nama, dipah prasna-vicarana | |

Bhasya

Bhasya — The canon places pramana (warrant, evidence, reliable means of knowing)
as the ‘eye’ of the seeker. This is not a denial of faith; it is a diagnosis of blindness. Faith
(Sraddha) is permitted as support, never as substitute. The mantra names the pathology:
andha sraddha — faith that refuses tests, forbids questions, and demands submission.

In Param Veda, science is not worshiped; it is practiced as humility before reality. A
claim is sacred only insofar as it survives contact with the world: observation, measure-
ment, reproducibility, and honest revision. This is the anti-propaganda engine: propaganda
thrives where questioning is punished.

The second line makes inquiry (prasna-vicarana) a lamp. A lamp does not insult dark-
ness; it simply reveals what is there. So questioning is not rebellion; it is service to the
common world — the only world where multiple faiths can meet without coercion.

Prasna-Uttara — Student: “Is doubt disrespect?” Teacher: “Doubt becomes disrespect
only when it refuses to learn. True doubt asks to be corrected.” Student: “What is the mark
of blind faith?” Teacher: “When it cannot name what would change its mind.”

Prayoga — (1) For every belief, write one falsifier: ‘If X happens, I revise.’ (2) Separate
testimony from proof: who said it, what supports it. (3) Prefer predictions over slogans:
what does the claim allow you to forecast?

e g 3: Ffe-gufs:

3fe: Tt FaT A, daT F4: HIA=: |
e g 34, T ool II-Ya ||

IAST:
trutih sphuta yada drsyet, tada namrah bhaven manah |
Sodhanam dharma ityeva, na lajja satya-sevane | |

Bhasya

Bhasya — This hymn makes correction (Sodhana) a virtue rather than a humiliation. A
community collapses not because it errs, but because it cannot admit error. The mantra
therefore ties humility to clarity: when the flaw is seen plainly, the mind becomes soft, not
defensive.

This is a scientific ethic and a spiritual ethic at once: the laboratory and the conscience
share the same rule —revise when evidence compels. In human affairs, propaganda weaponizes
pride: it tells people that changing their mind is betrayal. Param Veda answers: changing
your mind under truth is dharma.

The line “na lajja satya-sevane” is a civilizational medicine. A culture of honest retrac-
tion lowers violence, because it removes the need to ‘win’ at any cost. It also dissolves



communal animosity: when groups can say ‘we were wrong’, cycles of vengeance lose fuel.
Prasna-Uttara — Student: “How do we distinguish correction from weakness?” Teacher:
“Weakness hides; correction reveals.” Student: “What is the rite of correction?” Teacher:
“Public clarity, private humility, and a repaired practice.”
Prayoga — (1) Keep a weekly errata: one error you discovered and corrected. (2) Build
‘two-person verification’ for important decisions. (3) Apologize with specifics: what was
wrong, what changes, how you will measure it.

9 gad 4: srdaa-faws

e AT, AYR a--4H |
Y 9¢ a1 Ji+, 9 7 @fvgd wad Il

IAST:

ardha-satyam mahavisam, madhuram mukha-bandhanam |
samagram vada va maunam, satyam na khanditam bhavet | |

Bhasya

Bhasya — The mantra calls half-truth a ‘great poison’ because it preserves enough reality
to be believable while bending the will. The mouth is bound not by chains but by sweetness
— the pleasure of belonging to a story. This is how communal hatred is manufactured: a
true injury is shown, then the context is removed, and an entire people becomes the target.

The remedy is austere: speak the whole or keep silence. “‘Whole’ does not mean end-
less; it means non-deceptive. State the conditions. Name what you do not know. Include
the strongest inconvenient fact. Propaganda fears wholeness because wholeness breaks
enchantment.

In the Param Veda framework, moral law is tied to epistemic law: if you damage truth,
you damage dharma. Therefore the ethical person must refuse manipulative narration,
even when it benefits their side. That refusal is the seed of peace.

Prasna-Uttara — Student: “Is silence safer?” Teacher: “Silence can be cowardice. But
silence is better than a lie.” Student: “What is wholeness in speech?” Teacher: “Context,
evidence, and proportion.”

Prayoga — (1) When sharing news, add the missing context in one line. (2) Distinguish
‘example’ from ‘general rule’; refuse to generalize from one case. (3) Ask: who gains if I
believe this?”

& Yot 5: ya-a-gyfa:
gJa-a¥sf &ifar uToT, faf asfafar ge |
faden: {a garg, A 7 7= afa: 1

IAST:
dhruva-ksetram raksati pranan, diSam darsayati dhruvam
vivekah dhruva evastu, bhrame na manaso gatih | |

Bhasya
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Bhasya — Earth’s magnetic shield is invoked as a moral metaphor grounded in physics.
The field is unseen, yet it protects life and gives orientation. Likewise, discernment (viveka)
is unseen, yet it protects the psyche from the storms of misinformation and gives direction
amid social noise.

To ‘remember the field’ is to remember two principles: protection and direction. Pro-
tection means: do not allow your mind to be struck by every charged headline. Direction
means: when confused, return to the ‘north’ of evidence, dignity, and duty.

Communal conflict grows when people lose orientation and become polarity-addicted:
only friend/enemy, pure/impure, us/them. The hymn teaches a different pole: the sanctity
of persons and the discipline of proof.

Prasna-Uttara — Student: “What is the north of Param Veda?” Teacher: “Truth tested,
dignity protected, duty enacted.” Student: “What is the storm?” Teacher: “Noise that de-
mands haste and hatred.”

Prayoga — (1) Before reacting, pause for two breaths facing north. (2) Ask for the pri-
mary source. (3) Speak in ‘degrees’ not absolutes: more/less likely, stronger/weaker evi-
dence.

Hd Yd 6: TATYR:

I fFos-ay, gd 7 @aHa B 1
e RATYR:, IRA 3R 344 I

IAST:
astitvam niyama-tantusu, dhrtam na svayameva hi |
niyamasya paramadharal, parama iSvara ucyate | |

Bhasya

Bhasya — This mantra names Param I§vara as the necessary ground of being (adhara)
and the ground of moral law. It does not derive God from myth or tribe; it derives the
need for a non-contingent foundation from the very structure of law: regularity is not self-
explanatory when treated as ultimate.

The hymn remains compatible with science because it does not use God to fill gaps in
mechanism. Gravity and magnetism are not replaced by deity; they are read as signs of
intelligible order. Param I$vara is not ‘one more force’ in the universe, but the condition
that law, intelligibility, and obligation are not mere accidents of appetite.

The personal dimension appears through karuna (compassion) and conscience: the Ground
isnot cold. The moral law is not merely social contract; it binds even when no one watches.
Thus, devotion in Param Veda is primarily obedience to truth and duty, not performance
for status.

Prasna-Uttara — Student: “How can the formless be personal?” Teacher: “By bind-
ing you with obligation and lifting you with mercy.” Student: “Where is the sign of God?”
Teacher: “In the authority of truth and the call of conscience.”

Prayoga — (1) Each day, do one duty that no one can reward. (2) Treat moral law as real:
ask ‘what ought I do even if it costs me?’ (3) Resist ‘god-talk’ used to excuse cruelty; moral
law forbids it.



9 gad 7: Yahaa-dfa:
Qoh! fg TE U-T:, SIgd: UeE-3H: |
TTY: GHIEG:, T3 TR ||

IAST:
eko hi satyasya panthah, bahavah sabda-rasmayah |
yatrarthah samanucchedal, tatraikatvam prakasate | |

Bhasya

Bhasya — This mantra begins with a claim that is both metaphysical and civic: truth
(satya) is single in aim, while speech is plural in form. Languages, schools, and traditions
are like rays; they differ in angle, not in the light they carry, if they preserve meaning (artha)
without fracture.

The phrase “yatrarthah samanucchedah” is a safeguard against propaganda. Propa-
ganda rarely invents everything; it breaks meaning by cutting context, isolating a phrase,
or forcing a false binary. The Veda here teaches a rule of interpretation: do not let a sen-
tence live without its conditions, its evidence, and its consequences.

For interfaith harmony, this is decisive. It does not ask people to share one culture; it asks
them to share one discipline: protect meaning. Where meaning is protected, disagreement
can remain without hatred, because the opponent is not treated as a caricature but as a
mind seeking the same light.

Prasna-Uttara — Student: “If truth is one, why do people clash?” Teacher: “They clash
when rays are mistaken for the sun — when words become idols.” Student: “How do we
correct it?” Teacher: “Restore context, test claims, and honor the human dignity of the
hearer.”

Prayoga — (1) Before repeating a claim, state its strongest counterargument. (2) Refuse
group-blame: argue with ideas, not identities. (3) Keep a ‘context ledger’: source, date,
assumptions, and what would falsify it.

g Y 8: UHTOT-AAH

UHTU A HeR, HGT I HgTfent |
ST 27T aHt 9, &9: ust-fommRom 1|

IAST:
pramanam netramuktasya, Sraddha tasya sahayika |
andha sraddha tamo nama, dipah prasna-vicarana | |

Bhasya

Bhasya — The canon places pramana (warrant, evidence, reliable means of knowing)
as the ‘eye’ of the seeker. This is not a denial of faith; it is a diagnosis of blindness. Faith
(Sraddha) is permitted as support, never as substitute. The mantra names the pathology:
andha Sraddha — faith that refuses tests, forbids questions, and demands submission.

In Param Veda, science is not worshiped; it is practiced as humility before reality. A
claim is sacred only insofar as it survives contact with the world: observation, measure-
ment, reproducibility, and honest revision. This is the anti-propaganda engine: propaganda
thrives where questioning is punished.
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The second line makes inquiry (prasna-vicarana) a lamp. A lamp does not insult dark-
ness; it simply reveals what is there. So questioning is not rebellion; it is service to the
common world — the only world where multiple faiths can meet without coercion.

Prasna-Uttara — Student: “Is doubt disrespect?” Teacher: “Doubt becomes disrespect
only when it refuses to learn. True doubt asks to be corrected.” Student: “What is the mark
of blind faith?” Teacher: “When it cannot name what would change its mind.”

Prayoga — (1) For every belief, write one falsifier: ‘If X happens, I revise.” (2) Separate
testimony from proof: who said it, what supports it. (3) Prefer predictions over slogans:
what does the claim allow you to forecast?

g gad 9: Afe-ufS:

FAfe: TheT TaT 34, da&l TH: Wal=: |
LMe e 34, 9 dAvell 9-9ad I

IAST:

trutih sphuta yada drsyet, tada namrah bhaven manah |
Sodhanam dharma ityeva, na lajja satya-sevane | |
CHAPTER 2. SATYA SAMHITA - SHORT HYMNS OF TRUTH

Bhasya

Bhasya — This hymn makes correction (Sodhana) a virtue rather than a humiliation. A
community collapses not because it errs, but because it cannot admit error. The mantra
therefore ties humility to clarity: when the flaw is seen plainly, the mind becomes soft, not
defensive.

This is a scientific ethic and a spiritual ethic at once: the laboratory and the conscience
share the same rule —revise when evidence compels. In human affairs, propaganda weaponizes
pride: it tells people that changing their mind is betrayal. Param Veda answers: changing
your mind under truth is dharma.

The line “na lajja satya-sevane” is a civilizational medicine. A culture of honest retrac-
tion lowers violence, because it removes the need to ‘win’ at any cost. It also dissolves
communal animosity: when groups can say ‘we were wrong’, cycles of vengeance lose fuel.

Prasna-Uttara — Student: “How do we distinguish correction from weakness?” Teacher:
“Weakness hides; correction reveals.” Student: “What is the rite of correction?” Teacher:
“Public clarity, private humility, and a repaired practice.”

Prayoga — (1) Keep a weekly errata: one error you discovered and corrected. (2) Build
‘two-person verification’ for important decisions. (3) Apologize with specifics: what was
wrong, what changes, how you will measure it.

9 gard 10: srefaer-faus,

e AgIfas, AYR T@-T-4H |

A 9¢ a1 |, 9 9 @fvgd Had i
IAST:



ardha-satyam mahavisam, madhuram mukha-bandhanam |
samagram vada va maunam, satyam na khanditam bhavet | |

Bhasya

Bhasya — The mantra calls half-truth a ‘great poison’ because it preserves enough reality
to be believable while bending the will. The mouth is bound not by chains but by sweetness
— the pleasure of belonging to a story. This is how communal hatred is manufactured: a
true injury is shown, then the context is removed, and an entire people becomes the target.

The remedy is austere: speak the whole or keep silence. “‘Whole’ does not mean end-
less; it means non-deceptive. State the conditions. Name what you do not know. Include
the strongest inconvenient fact. Propaganda fears wholeness because wholeness breaks
enchantment.

In the Param Veda framework, moral law is tied to epistemic law: if you damage truth,
you damage dharma. Therefore the ethical person must refuse manipulative narration,
even when it benefits their side. That refusal is the seed of peace.

Prasna-Uttara — Student: “Is silence safer?” Teacher: “Silence can be cowardice. But
silence is better than a lie.” Student: “What is wholeness in speech?” Teacher: “Context,
evidence, and proportion.”

Prayoga — (1) When sharing news, add the missing context in one line. (2) Distinguish
‘example’ from ‘general rule’; refuse to generalize from one case. (3) Ask: who gains if I
believe this?”

9 Yot 11: ga-aa-fa:

§Je-&¥5f &fal UToTH, feef et ge |
fadeh: {a garg, A 7 7=t afa: i

IAST:
dhruva-ksetram raksati pranan, diSam darsayati dhruvam
vivekah dhruva evastu, bhrame na manaso gatih | |

Bhasya

Bhasya — Earth’s magnetic shield is invoked as a moral metaphor grounded in physics.
The field is unseen, yet it protects life and gives orientation. Likewise, discernment (viveka)
is unseen, yet it protects the psyche from the storms of misinformation and gives direction
amid social noise.

To ‘remember the field’ is to remember two principles: protection and direction. Pro-
tection means: do not allow your mind to be struck by every charged headline. Direction
means: when confused, return to the ‘north’ of evidence, dignity, and duty.

Communal conflict grows when people lose orientation and become polarity-addicted:
only friend/enemy, pure/impure, us/them. The hymn teaches a different pole: the sanctity
of persons and the discipline of proof.

Prasna-Uttara — Student: “What is the north of Param Veda?” Teacher: “Truth tested,
dignity protected, duty enacted.” Student: “What is the storm?” Teacher: “Noise that de-
mands haste and hatred.”

Prayoga — (1) Before reacting, pause for two breaths facing north. (2) Ask for the pri-
mary source. (3) Speak in ‘degrees’ not absolutes: more/less likely, stronger/weaker evi-
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dence.

g Yad 12: TRATYR:

e fFos-ay, gd 7 waHa 8 1
Aorer IRETYR:, TR SR 3= |

IAST:
astitvam niyama-tantusu, dhrtam na svayameva hi |
niyamasya paramadharal, parama i$vara ucyate | |

Bhasya

Bhasya — This mantra names Param I§vara as the necessary ground of being (adhara)
and the ground of moral law. It does not derive God from myth or tribe; it derives the
need for a non-contingent foundation from the very structure of law: regularity is not self-
explanatory when treated as ultimate.

The hymn remains compatible with science because it does not use God to fill gaps in
mechanism. Gravity and magnetism are not replaced by deity; they are read as signs of
intelligible order. Param I§vara is not ‘one more force’ in the universe, but the condition
that law, intelligibility, and obligation are not mere accidents of appetite.

The personal dimension appears through karuna (compassion) and conscience: the Ground
is not cold. The moral law is not merely social contract; it binds even when no one watches.
Thus, devotion in Param Veda is primarily obedience to truth and duty, not performance
for status.

Prasna-Uttara — Student: “How can the formless be personal?” Teacher: “By bind-
ing you with obligation and lifting you with mercy.” Student: “Where is the sign of God?”
Teacher: “In the authority of truth and the call of conscience.”

Prayoga — (1) Each day, do one duty that no one can reward. (2) Treat moral law as real:
ask ‘what ought I do even if it costs me?’ (3) Resist ‘god-talk’ used to excuse cruelty; moral
law forbids it.

9 o 13: Toha-difaa:

U g O u=arm:, 984 Qee-3HT: |
gTe: TETRE:, T3ha U I

IAST:
eko hi satyasya panthah, bahavah sabda-rasmayah |
yatrarthah samanucchedah, tatraikatvam prakasate | |

Bhasya

Bhasya — This mantra begins with a claim that is both metaphysical and civic: truth
(satya) is single in aim, while speech is plural in form. Languages, schools, and traditions
are like rays; they differ in angle, not in the light they carry, if they preserve meaning (artha)
without fracture.
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The phrase “yatrarthah samanucchedah” is a safeguard against propaganda. Propa-
ganda rarely invents everything; it breaks meaning by cutting context, isolating a phrase,
or forcing a false binary. The Veda here teaches a rule of interpretation: do not let a sen-
tence live without its conditions, its evidence, and its consequences.

For interfaith harmony, this is decisive. It does not ask people to share one culture; it asks
them to share one discipline: protect meaning. Where meaning is protected, disagreement
can remain without hatred, because the opponent is not treated as a caricature but as a
mind seeking the same light.

Prasna-Uttara — Student: “If truth is one, why do people clash?” Teacher: “They clash
when rays are mistaken for the sun — when words become idols.” Student: “How do we
correct it?” Teacher: “Restore context, test claims, and honor the human dignity of the
hearer.”

Prayoga — (1) Before repeating a claim, state its strongest counterargument. (2) Refuse
group-blame: argue with ideas, not identities. (3) Keep a ‘context ledger’: source, date,
assumptions, and what would falsify it.

9 gad 14: THTOT-A9H

THATOT A, HGT I Fglfden |
3T AT JH A, Ea: g-fo=mom i

IAST:

pramanam netramuktasya, Sraddha tasya sahayika |
andha sraddha tamo nama, dipah prasna-vicarana | |

Bhasya

Bhasya — The canon places pramana (warrant, evidence, reliable means of knowing)
as the ‘eye’ of the seeker. This is not a denial of faith; it is a diagnosis of blindness. Faith
(Sraddha) is permitted as support, never as substitute. The mantra names the pathology:
andha sraddha — faith that refuses tests, forbids questions, and demands submission.

In Param Veda, science is not worshiped; it is practiced as humility before reality. A
claim is sacred only insofar as it survives contact with the world: observation, measure-
ment, reproducibility, and honest revision. This is the anti-propaganda engine: propaganda
thrives where questioning is punished.

The second line makes inquiry (prasna-vicarana) a lamp. A lamp does not insult dark-
ness; it simply reveals what is there. So questioning is not rebellion; it is service to the
common world — the only world where multiple faiths can meet without coercion.

Prasna-Uttara — Student: “Is doubt disrespect?” Teacher: “Doubt becomes disrespect
only when it refuses to learn. True doubt asks to be corrected.” Student: “What is the mark
of blind faith?” Teacher: “When it cannot name what would change its mind.”

Prayoga — (1) For every belief, write one falsifier: ‘If X happens, I revise.” (2) Separate
testimony from proof: who said it, what supports it. (3) Prefer predictions over slogans:
what does the claim allow you to forecast?



12 CHAPTER 2. SATYA VEDA BHASYA - ONE-TO-ONE COMMENTARY

9 g 15: Ffe-grfs:

3Afe: TeT FaT A, daT 94 HA: |
e et gq, 7 sl Ig-Ya I

IAST:
trutih sphuta yada drsyet, tada namrah bhaven manah |
sodhanam dharma ityeva, na lajja satya-sevane | |

Bhasya

Bhasya — This hymn makes correction (Sodhana) a virtue rather than a humiliation. A
community collapses not because it errs, but because it cannot admit error. The mantra
therefore ties humility to clarity: when the flaw is seen plainly, the mind becomes soft, not
defensive.

This is a scientific ethic and a spiritual ethic at once: the laboratory and the conscience
share the same rule —revise when evidence compels. In human affairs, propaganda weaponizes
pride: it tells people that changing their mind is betrayal. Param Veda answers: changing
your mind under truth is dharma.

The line “na lajja satya-sevane” is a civilizational medicine. A culture of honest retrac-
tion lowers violence, because it removes the need to ‘win’ at any cost. It also dissolves
communal animosity: when groups can say ‘we were wrong’, cycles of vengeance lose fuel.

Prasna-Uttara — Student: “How do we distinguish correction from weakness?” Teacher:
“Weakness hides; correction reveals.” Student: “What is the rite of correction?” Teacher:
“Public clarity, private humility, and a repaired practice.”

Prayoga — (1) Keep a weekly errata: one error you discovered and corrected. (2) Build
‘two-person verification’ for important decisions. (3) Apologize with specifics: what was
wrong, what changes, how you will measure it.

9 gad 16: srdaa-faws

I HTAY, AYL G- |
A I¢ a1 |, 9 9 @fvgd Wad |l

IAST:

ardha-satyam mahavisam, madhuram mukha-bandhanam |
samagram vada va maunam, satyam na khanditam bhavet | |

Bhasya

Bhasya — The mantra calls half-truth a ‘great poison’ because it preserves enough reality
to be believable while bending the will. The mouth is bound not by chains but by sweetness
— the pleasure of belonging to a story. This is how communal hatred is manufactured: a
true injury is shown, then the context is removed, and an entire people becomes the target.

The remedy is austere: speak the whole or keep silence. “‘Whole’ does not mean end-
less; it means non-deceptive. State the conditions. Name what you do not know. Include
the strongest inconvenient fact. Propaganda fears wholeness because wholeness breaks
enchantment.

In the Param Veda framework, moral law is tied to epistemic law: if you damage truth,
you damage dharma. Therefore the ethical person must refuse manipulative narration,



13

even when it benefits their side. That refusal is the seed of peace.

Prasna-Uttara — Student: “Is silence safer?” Teacher: “Silence can be cowardice. But
silence is better than a lie.” Student: “What is wholeness in speech?” Teacher: “Context,
evidence, and proportion.”

Prayoga — (1) When sharing news, add the missing context in one line. (2) Distinguish
‘example’ from ‘general rule’; refuse to generalize from one case. (3) Ask: who gains if I
believe this?”

9 gad 17: ya-a1-wfa:

gJa-gi 3erfar amoT, fasi aefafa ga |
fadeh: ¢a garg, & 7 7= i I

IAST:
dhruva-ksetram raksati pranan, diSam darsayati dhruvam |
vivekah dhruva evastu, bhrame na manaso gatih | |

Bhasya

Bhasya — Earth’s magnetic shield is invoked as a moral metaphor grounded in physics.
The field is unseen, yet it protects life and gives orientation. Likewise, discernment (viveka)
is unseen, yet it protects the psyche from the storms of misinformation and gives direction
amid social noise.

To ‘remember the field’ is to remember two principles: protection and direction. Pro-
tection means: do not allow your mind to be struck by every charged headline. Direction
means: when confused, return to the ‘north’ of evidence, dignity, and duty.

Communal conflict grows when people lose orientation and become polarity-addicted:
only friend/enemy, pure/impure, us/them. The hymn teaches a different pole: the sanctity
of persons and the discipline of proof.

Prasna-Uttara — Student: “What is the north of Param Veda?” Teacher: “Truth tested,
dignity protected, duty enacted.” Student: “What is the storm?” Teacher: “Noise that de-
mands haste and hatred.”

Prayoga — (1) Before reacting, pause for two breaths facing north. (2) Ask for the pri-
mary source. (3) Speak in ‘degrees’ not absolutes: more/less likely, stronger/weaker evi-
dence.

9 Yo 18: UTHTYR:
e fFos-aQy, gd 7 woHa 8 1
o yETR:, URH SR 3= 1|

IAST:
astitvam niyama-tantusu, dhrtam na svayameva hi |
niyamasya paramadharal), parama iSvara ucyate | |

Bhasya
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Bhasya — This mantra names Param I§vara as the necessary ground of being (adhara)
and the ground of moral law. It does not derive God from myth or tribe; it derives the
need for a non-contingent foundation from the very structure of law: regularity is not self-
explanatory when treated as ultimate.

The hymn remains compatible with science because it does not use God to fill gaps in
mechanism. Gravity and magnetism are not replaced by deity; they are read as signs of
intelligible order. Param I$vara is not ‘one more force’ in the universe, but the condition
that law, intelligibility, and obligation are not mere accidents of appetite.

The personal dimension appears through karuna (compassion) and conscience: the Ground
isnot cold. The moral law is not merely social contract; it binds even when no one watches.
Thus, devotion in Param Veda is primarily obedience to truth and duty, not performance
for status.

Prasna-Uttara — Student: “How can the formless be personal?” Teacher: “By bind-
ing you with obligation and lifting you with mercy.” Student: “Where is the sign of God?”
Teacher: “In the authority of truth and the call of conscience.”

Prayoga — (1) Each day, do one duty that no one can reward. (2) Treat moral law as real:
ask ‘what ought I do even if it costs me?’ (3) Resist ‘god-talk’ used to excuse cruelty; moral
law forbids it.

9 gad 19: Yaha-difa:

Uah! g OO U=, 984: USG9 |
AT GG, T TehIeTd |l

IAST:
eko hi satyasya panthah, bahavah sabda-rasSmayah |
yatrarthah samanucchedal, tatraikatvam prakasate | |

Bhasya

Bhasya — This mantra begins with a claim that is both metaphysical and civic: truth
(satya) is single in aim, while speech is plural in form. Languages, schools, and traditions
are like rays; they differ in angle, not in the light they carry, if they preserve meaning (artha)
without fracture.

The phrase “yatrarthah samanucchedah” is a safeguard against propaganda. Propa-
ganda rarely invents everything; it breaks meaning by cutting context, isolating a phrase,
or forcing a false binary. The Veda here teaches a rule of interpretation: do not let a sen-
tence live without its conditions, its evidence, and its consequences.

For interfaith harmony, this is decisive. It does not ask people to share one culture; it asks
them to share one discipline: protect meaning. Where meaning is protected, disagreement
can remain without hatred, because the opponent is not treated as a caricature but as a
mind seeking the same light.

Prasna-Uttara — Student: “If truth is one, why do people clash?” Teacher: “They clash
when rays are mistaken for the sun — when words become idols.” Student: “How do we
correct it?” Teacher: “Restore context, test claims, and honor the human dignity of the
hearer.”

Prayoga — (1) Before repeating a claim, state its strongest counterargument. (2) Refuse
group-blame: argue with ideas, not identities. (3) Keep a ‘context ledger’: source, date,
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assumptions, and what would falsify it.

T e 20: THTOT-33H,

THT0T eI, Gl T glidenT |
STEIT 87T a4t 9, &9: ust-foemRom 1|

IAST:
pramanam netramuktasya, Sraddha tasya sahayika |
andha Sraddha tamo nama, dipah prasna-vicarana | |

Bhasya

Bhasya — The canon places pramana (warrant, evidence, reliable means of knowing)
as the ‘eye’ of the seeker. This is not a denial of faith; it is a diagnosis of blindness. Faith
(Sraddha) is permitted as support, never as substitute. The mantra names the pathology:
andha sraddha — faith that refuses tests, forbids questions, and demands submission.

In Param Veda, science is not worshiped; it is practiced as humility before reality. A
claim is sacred only insofar as it survives contact with the world: observation, measure-
ment, reproducibility, and honest revision. This is the anti-propaganda engine: propaganda
thrives where questioning is punished.

The second line makes inquiry (prasna-vicarana) a lamp. A lamp does not insult dark-
ness; it simply reveals what is there. So questioning is not rebellion; it is service to the
common world — the only world where multiple faiths can meet without coercion.

Prasna-Uttara — Student: “Is doubt disrespect?” Teacher: “Doubt becomes disrespect
only when it refuses to learn. True doubt asks to be corrected.” Student: “What is the mark
of blind faith?” Teacher: “When it cannot name what would change its mind.”

Prayoga — (1) For every belief, write one falsifier: ‘If X happens, I revise.” (2) Separate
testimony from proof: who said it, what supports it. (3) Prefer predictions over slogans:
what does the claim allow you to forecast?

9 g 21: Ffe-grfs:

FAfe: TheT TaT 3Ad, da&l TH: Wa=: |
LMer e 34, 9 dAvell 9-9ad |l

IAST:
trutih sphuta yada drsyet, tada namrah bhaven manah |
Sodhanam dharma ityeva, na lajja satya-sevane | |

Bhasya

Bhasya — This hymn makes correction (Sodhana) a virtue rather than a humiliation. A
community collapses not because it errs, but because it cannot admit error. The mantra
therefore ties humility to clarity: when the flaw is seen plainly, the mind becomes soft, not
defensive.

This is a scientific ethic and a spiritual ethic at once: the laboratory and the conscience
share the same rule —revise when evidence compels. In human affairs, propaganda weaponizes
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pride: it tells people that changing their mind is betrayal. Param Veda answers: changing
your mind under truth is dharma.

The line “na lajja satya-sevane” is a civilizational medicine. A culture of honest retrac-
tion lowers violence, because it removes the need to ‘win’ at any cost. It also dissolves
communal animosity: when groups can say ‘we were wrong’, cycles of vengeance lose fuel.

Prasna-Uttara — Student: “How do we distinguish correction from weakness?” Teacher:
“Weakness hides; correction reveals.” Student: “What is the rite of correction?” Teacher:
“Public clarity, private humility, and a repaired practice.”

Prayoga — (1) Keep a weekly errata: one error you discovered and corrected. (2) Build
‘two-person verification’ for important decisions. (3) Apologize with specifics: what was
wrong, what changes, how you will measure it.

e gard 22: dfae-faus

g AgTfas, AYR Ta-a-4H |
Y 9¢ a1 {4, 9 7 @fved wad Il
IAST:

ardha-satyam mahavisam, madhuram mukha-bandhanam |
samagram vada va maunam, satyam na khanditam bhavet | |

Bhasya

Bhasya — The mantra calls half-truth a ‘great poison’ because it preserves enough reality
to be believable while bending the will. The mouth is bound not by chains but by sweetness
— the pleasure of belonging to a story. This is how communal hatred is manufactured: a
true injury is shown, then the context is removed, and an entire people becomes the target.

The remedy is austere: speak the whole or keep silence. ‘Whole’ does not mean end-
less; it means non-deceptive. State the conditions. Name what you do not know. Include
the strongest inconvenient fact. Propaganda fears wholeness because wholeness breaks
enchantment.

In the Param Veda framework, moral law is tied to epistemic law: if you damage truth,
you damage dharma. Therefore the ethical person must refuse manipulative narration,
even when it benefits their side. That refusal is the seed of peace.

Prasna-Uttara — Student: “Is silence safer?” Teacher: “Silence can be cowardice. But
silence is better than a lie.” Student: “What is wholeness in speech?” Teacher: “Context,
evidence, and proportion.”

Prayoga — (1) When sharing news, add the missing context in one line. (2) Distinguish
‘example’ from ‘general rule’; refuse to generalize from one case. (3) Ask: who gains if I
believe this?”

& Yot 23: ya-aF-gfa:

gJa-gi Yerfer aoT, fasi aefafa gae |
faden: ga gareg, yA 7 74t 71l |

IAST:
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dhruva-ksetram raksati pranan, diSam darsayati dhruvam
vivekah dhruva evastu, bhrame na manaso gatih | |

Bhasya

Bhasya — Earth’s magnetic shield is invoked as a moral metaphor grounded in physics.
The field is unseen, yet it protects life and gives orientation. Likewise, discernment (viveka)
is unseen, yet it protects the psyche from the storms of misinformation and gives direction
amid social noise.

To ‘remember the field’ is to remember two principles: protection and direction. Pro-
tection means: do not allow your mind to be struck by every charged headline. Direction
means: when confused, return to the ‘north’ of evidence, dignity, and duty.

Communal conflict grows when people lose orientation and become polarity-addicted:
only friend/enemy, pure/impure, us/them. The hymn teaches a different pole: the sanctity
of persons and the discipline of proof.

Prasna-Uttara — Student: “What is the north of Param Veda?” Teacher: “Truth tested,
dignity protected, duty enacted.” Student: “What is the storm?” Teacher: “Noise that de-
mands haste and hatred.”

Prayoga — (1) Before reacting, pause for two breaths facing north. (2) Ask for the pri-
mary source. (3) Speak in ‘degrees’ not absolutes: more/less likely, stronger/weaker evi-
dence.

9T o 24: URHTYR:

e fFos-ay, gd 7 woa 8 1
o ATR:, TR SR 34 I

IAST:

astitvam niyama-tantusu, dhrtam na svayameva hi |
niyamasya paramadharah, parama 1§vara ucyate | |

Bhasya

Bhasya — This mantra names Param I§vara as the necessary ground of being (adhara)
and the ground of moral law. It does not derive God from myth or tribe; it derives the
need for a non-contingent foundation from the very structure of law: regularity is not self-
explanatory when treated as ultimate.

The hymn remains compatible with science because it does not use God to fill gaps in
mechanism. Gravity and magnetism are not replaced by deity; they are read as signs of
intelligible order. Param I$vara is not ‘one more force’ in the universe, but the condition
that law, intelligibility, and obligation are not mere accidents of appetite.

The personal dimension appears through karuna (compassion) and conscience: the Ground
is not cold. The moral law is not merely social contract; it binds even when no one watches.
Thus, devotion in Param Veda is primarily obedience to truth and duty, not performance
for status.

Prasna-Uttara — Student: “How can the formless be personal?” Teacher: “By bind-
ing you with obligation and lifting you with mercy.” Student: “Where is the sign of God?”
Teacher: “In the authority of truth and the call of conscience.”
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Prayoga — (1) Each day, do one duty that no one can reward. (2) Treat moral law as real:
ask ‘what ought I do even if it costs me?’ (3) Resist ‘god-talk’ used to excuse cruelty; moral
law forbids it.

e g 25: Taha-difa:
Qoh! fg TE U-T:, SIgd: UeE-3H: |
TATY: GHIEG:, T3 TR ||

IAST:
eko hi satyasya panthah, bahavah sabda-rasmayah |
yatrarthah samanucchedal, tatraikatvam prakasate | |

Bhasya

Bhasya — This mantra begins with a claim that is both metaphysical and civic: truth
(satya) is single in aim, while speech is plural in form. Languages, schools, and traditions
are like rays; they differ in angle, not in the light they carry, if they preserve meaning (artha)
without fracture.

The phrase “yatrarthah samanucchedah” is a safeguard against propaganda. Propa-
ganda rarely invents everything; it breaks meaning by cutting context, isolating a phrase,
or forcing a false binary. The Veda here teaches a rule of interpretation: do not let a sen-
tence live without its conditions, its evidence, and its consequences.

For interfaith harmony, this is decisive. It does not ask people to share one culture; it asks
them to share one discipline: protect meaning. Where meaning is protected, disagreement
can remain without hatred, because the opponent is not treated as a caricature but as a
mind seeking the same light.

Prasna-Uttara — Student: “If truth is one, why do people clash?” Teacher: “They clash
when rays are mistaken for the sun — when words become idols.” Student: “How do we
correct it?” Teacher: “Restore context, test claims, and honor the human dignity of the
hearer.”

Prayoga — (1) Before repeating a claim, state its strongest counterargument. (2) Refuse
group-blame: argue with ideas, not identities. (3) Keep a ‘context ledger’: source, date,
assumptions, and what would falsify it.

g Y 26: THTOT-AFH

THATOT A, HGT I gl |
ST HGT IAT A, U g-fa=grom

IAST:
pramanam netramuktasya, Sraddha tasya sahayika |
andha sraddha tamo nama, dipah prasna-vicarana | |

Bhasya
Bhasya — The canon places pramana (warrant, evidence, reliable means of knowing)
as the ‘eye’ of the seeker. This is not a denial of faith; it is a diagnosis of blindness. Faith
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(Sraddha) is permitted as support, never as substitute. The mantra names the pathology:
andha sraddha — faith that refuses tests, forbids questions, and demands submission.

In Param Veda, science is not worshiped; it is practiced as humility before reality. A
claim is sacred only insofar as it survives contact with the world: observation, measure-
ment, reproducibility, and honest revision. This is the anti-propaganda engine: propaganda
thrives where questioning is punished.

The second line makes inquiry (prasna-vicarana) a lamp. A lamp does not insult dark-
ness; it simply reveals what is there. So questioning is not rebellion; it is service to the
common world — the only world where multiple faiths can meet without coercion.

Prasna-Uttara — Student: “Is doubt disrespect?” Teacher: “Doubt becomes disrespect
only when it refuses to learn. True doubt asks to be corrected.” Student: “What is the mark
of blind faith?” Teacher: “When it cannot name what would change its mind.”

Prayoga — (1) For every belief, write one falsifier: ‘If X happens, I revise.” (2) Separate
testimony from proof: who said it, what supports it. (3) Prefer predictions over slogans:
what does the claim allow you to forecast?

9 gad 27: Fqfe-ufs:

3Afe: TeT FaT A, daT 99 HA=: |
e et 3e, T dosll Ig-Ya I

IAST:
trutih sphuta yada drsyet, tada namrah bhaven manah |
sodhanam dharma ityeva, na lajja satya-sevane | |

Bhasya

Bhasya — This hymn makes correction (Sodhana) a virtue rather than a humiliation. A
community collapses not because it errs, but because it cannot admit error. The mantra
therefore ties humility to clarity: when the flaw is seen plainly, the mind becomes soft, not
defensive.

This is a scientific ethic and a spiritual ethic at once: the laboratory and the conscience
share the same rule —revise when evidence compels. In human affairs, propaganda weaponizes
pride: it tells people that changing their mind is betrayal. Param Veda answers: changing
your mind under truth is dharma.

The line “na lajja satya-sevane” is a civilizational medicine. A culture of honest retrac-
tion lowers violence, because it removes the need to ‘win’ at any cost. It also dissolves
communal animosity: when groups can say ‘we were wrong’, cycles of vengeance lose fuel.

Prasna-Uttara — Student: “How do we distinguish correction from weakness?” Teacher:
“Weakness hides; correction reveals.” Student: “What is the rite of correction?” Teacher:
“Public clarity, private humility, and a repaired practice.”

Prayoga — (1) Keep a weekly errata: one error you discovered and corrected. (2) Build
‘two-person verification’ for important decisions. (3) Apologize with specifics: what was
wrong, what changes, how you will measure it.
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Chapter 3

Dharma Veda Bhasya - One-to-One
Commentary

¥ o 1: AT-9H:

HE: TUHeR! W, SToH! feer w4 |
Tig-aiy: fAfteg: T, Aet a-aqmoT i
IAST:

manah prathamako niyamah, apamano himsa smrtal |
samuha-dosah nisiddhah syat, manavyam dharma-bhusanam | |

Bhasya

Bhasya — Dignity (mana) is declared the first rule because humiliation is a quiet form
of violence. It precedes fists and weapons; it prepares them. When people are taught that
another group is dirty, inferior, or collectively guilty, cruelty becomes ‘natural’.

Param Veda forbids samtiha-dosa — collective blame. This is a direct antidote to com-
munalism. Individuals are accountable; identities are not criminal codes. A civilization
grows when it can punish wrongdoing without degrading entire populations.

Dignity is also scientific: it is a recognition that every human mind is a bearer of reason,
vulnerability, and capacity for reform. To protect dignity is to protect the conditions for
dialogue, learning, and peace.

Prasna-Uttara — Student: “Is dignity earned?” Teacher: “Respect may be earned; dig-
nity is inherent.” Student: “How to guard dignity in conflict?” Teacher: “Attack the act, not
the being.”

Prayoga — (1) Do not use slurs, even as ‘jokes’. (2) In criticism, name a behavior and a
remedy. (3) Refuse group-blame in your own community first.

o o 2: <aT-arg-gEe

&1 fam =ma: gz, =amat fom g a: |
IaahT ug o, Aid-nf-Uere: i

IAST:
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daya vina nyayah kruarah, nyayo vina daya tamah |
ubhayor yoga eva dharmah, loka-$§anti-pradayakah | |

Bhasya

Bhasya — The hymn declares a double truth: justice without compassion becomes cru-
elty; compassion without justice becomes fog. In civic life, this is the balance between en-
forcement and rehabilitation, between protection of the innocent and recognition of human
fallibility.

Propaganda often tears this pair apart: one side weaponizes ‘law and order’ to justify
oppression; another side weaponizes ‘compassion’ to excuse harm. Param Veda refuses
both. The ethical state designs systems that are firm, transparent, and repair-oriented.

In interfaith life, the same balance applies: protect communities from harm (justice),
while refusing hatred and collective punishment (compassion). Peace is not sentimental; it
is engineered through this union.

Prasna-Uttara — Student: “Which is higher, justice or compassion?” Teacher: “They are
one body with two hands.” Student: “How do I know I have both?” Teacher: “When you
can protect without despising.”

Prayoga — (1) In disputes, state the harm and the repair. (2) Prefer restorative steps
before punitive ones when safety allows. (3) Make rules explicit and evidence-based.

¥ gt 3: guA-uH:

Fa- fasgra-aq, gt e-aemor |
g: vg foI evia: 9, O: T gafa Afgas i

IAST:
vacanam visvasa-setuh, pratijia dharma-laksana |
yah bhankti lobhatah satyam, sah svayam patati niScitam | |

Bhasya

Bhasya — Words are bridges; promises are load-bearing beams. Societies decay when
commitments become cheap. The mantra ties truth to trust: without fidelity in speech,
contracts fail, families fracture, and institutions become theaters.

This hymn is also anti-propaganda: propaganda breaks trust by training people to treat
speech as manipulation rather than meaning. Param Veda restores the older discipline:
speak so that another can safely rely upon you.

In professional life, this is duty in its most practical form: deadlines, standards, and
honest reporting. In civic life, it is the foundation of diplomacy — peace treaties depend on
it.

Prasna-Uttara — Student: “What if the promise was foolish?” Teacher: “Then repair it
openly; do not betray it secretly.” Student: “What is the purest promise?” Teacher: “To tell
the truth even when convenient lies exist.”

Prayoga — (1) Under-promise, over-deliver. (2) When you must change a commitment,
communicate early and compensate fairly. (3) Keep a ‘promise ledger’: what you owe, by
when, and why.
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IAST:

manah prathamako niyamah, apamano himsa smrtah |
samuha-dosah nisiddhah syat, manavyam dharma-bhusanam | |

Bhasya

Bhasya — Dignity (mana) is declared the first rule because humiliation is a quiet form
of violence. It precedes fists and weapons; it prepares them. When people are taught that
another group is dirty, inferior, or collectively guilty, cruelty becomes ‘natural’.

Param Veda forbids samiuiha-dosa — collective blame. This is a direct antidote to com-
munalism. Individuals are accountable; identities are not criminal codes. A civilization
grows when it can punish wrongdoing without degrading entire populations.

Dignity is also scientific: it is a recognition that every human mind is a bearer of reason,
vulnerability, and capacity for reform. To protect dignity is to protect the conditions for
dialogue, learning, and peace.

Prasna-Uttara — Student: “Is dignity earned?” Teacher: “Respect may be earned; dig-
nity is inherent.” Student: “How to guard dignity in conflict?” Teacher: “Attack the act, not
the being.”

Prayoga — (1) Do not use slurs, even as jokes’. (2) In criticism, name a behavior and a
remedy. (3) Refuse group-blame in your own community first.

o Yot 5: AT-ATI-JHH

&1 foar = o3, =gy foAT g aa: |
I Ug o, dich-ni-uerd: i

IAST:
daya vina nyayah kruarah, nyayo vina daya tamah |
ubhayor yoga eva dharmah, loka-$anti-pradayakah | |

Bhasya

Bhasya — The hymn declares a double truth: justice without compassion becomes cru-
elty; compassion without justice becomes fog. In civic life, this is the balance between en-
forcement and rehabilitation, between protection of the innocent and recognition of human
fallibility.

Propaganda often tears this pair apart: one side weaponizes ‘law and order’ to justify
oppression; another side weaponizes ‘compassion’ to excuse harm. Param Veda refuses
both. The ethical state designs systems that are firm, transparent, and repair-oriented.

In interfaith life, the same balance applies: protect communities from harm (justice),
while refusing hatred and collective punishment (compassion). Peace is not sentimental; it
is engineered through this union.

Prasna-Uttara — Student: “Which is higher, justice or compassion?” Teacher: “They are
one body with two hands.” Student: “How do I know I have both?” Teacher: “When you
can protect without despising.”
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Prayoga — (1) In disputes, state the harm and the repair. (2) Prefer restorative steps
before punitive ones when safety allows. (3) Make rules explicit and evidence-based.

¥ gad 6: ga-u:
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IAST:
vacanam visvasa-setuh, pratijia dharma-laksana |
yah bhankti lobhatah satyam, sah svayam patati niscitam | |

Bhasya

Bhasya — Words are bridges; promises are load-bearing beams. Societies decay when
commitments become cheap. The mantra ties truth to trust: without fidelity in speech,
contracts fail, families fracture, and institutions become theaters.

This hymn is also anti-propaganda: propaganda breaks trust by training people to treat
speech as manipulation rather than meaning. Param Veda restores the older discipline:
speak so that another can safely rely upon you.

In professional life, this is duty in its most practical form: deadlines, standards, and
honest reporting. In civic life, it is the foundation of diplomacy — peace treaties depend on
it.

Prasna-Uttara — Student: “What if the promise was foolish?” Teacher: “Then repair it
openly; do not betray it secretly.” Student: “What is the purest promise?” Teacher: “To tell
the truth even when convenient lies exist.”

Prayoga — (1) Under-promise, over-deliver. (2) When you must change a commitment,
communicate early and compensate fairly. (3) Keep a ‘promise ledger’: what you owe, by
when, and why.

¥ gad 7: A-4H:
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manah prathamako niyamal, apamano himsa smrtah |
samuha-dosah nisiddhah syat, manavyam dharma-bhusanam | |

Bhasya

Bhasya — Dignity (mana) is declared the first rule because humiliation is a quiet form
of violence. It precedes fists and weapons; it prepares them. When people are taught that
another group is dirty, inferior, or collectively guilty, cruelty becomes ‘natural’.

Param Veda forbids samtiha-dosa — collective blame. This is a direct antidote to com-
munalism. Individuals are accountable; identities are not criminal codes. A civilization
grows when it can punish wrongdoing without degrading entire populations.
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Dignity is also scientific: it is a recognition that every human mind is a bearer of reason,
vulnerability, and capacity for reform. To protect dignity is to protect the conditions for
dialogue, learning, and peace.

Prasna-Uttara — Student: “Is dignity earned?” Teacher: “Respect may be earned; dig-
nity is inherent.” Student: “How to guard dignity in conflict?” Teacher: “Attack the act, not
the being.”

Prayoga — (1) Do not use slurs, even as ‘jokes’. (2) In criticism, name a behavior and a
remedy. (3) Refuse group-blame in your own community first.

¥ o 8: &aT-=aa-grd,
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IAST:
daya vina nyayah krurah, nyayo vina daya tamah |
ubhayor yoga eva dharmah, loka-$§anti-pradayakah | |

Bhasya

Bhasya — The hymn declares a double truth: justice without compassion becomes cru-
elty; compassion without justice becomes fog. In civic life, this is the balance between en-
forcement and rehabilitation, between protection of the innocent and recognition of human
fallibility.

Propaganda often tears this pair apart: one side weaponizes law and order’ to justify
oppression; another side weaponizes ‘compassion’ to excuse harm. Param Veda refuses
both. The ethical state designs systems that are firm, transparent, and repair-oriented.

In interfaith life, the same balance applies: protect communities from harm (justice),
while refusing hatred and collective punishment (compassion). Peace is not sentimental; it
is engineered through this union.

Prasna-Uttara — Student: “Which is higher, justice or compassion?” Teacher: “They are
one body with two hands.” Student: “How do I know I have both?” Teacher: “When you
can protect without despising.”

Prayoga — (1) In disputes, state the harm and the repair. (2) Prefer restorative steps
before punitive ones when safety allows. (3) Make rules explicit and evidence-based.

¥ gad 9: aaq-uH:

o+ fasgra-aq0, gt e-emor |
g: g foT Ava: 9, : o uafa Rfgas i
IAST:
vacanam visvasa-setuh, pratijfia dharma-laksana |
yah bhankti lobhatah satyam, sah svayam patati niScitam | |
CHAPTER 3. DHARMA SAMHITA - SHORT HYMNS OF DUTY

Bhasya
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Bhasya — Words are bridges; promises are load-bearing beams. Societies decay when
commitments become cheap. The mantra ties truth to trust: without fidelity in speech,
contracts fail, families fracture, and institutions become theaters.

This hymn is also anti-propaganda: propaganda breaks trust by training people to treat
speech as manipulation rather than meaning. Param Veda restores the older discipline:
speak so that another can safely rely upon you.

In professional life, this is duty in its most practical form: deadlines, standards, and
honest reporting. In civic life, it is the foundation of diplomacy — peace treaties depend on
it.

Prasna-Uttara — Student: “What if the promise was foolish?” Teacher: “Then repair it
openly; do not betray it secretly.” Student: “What is the purest promise?” Teacher: “To tell
the truth even when convenient lies exist.”

Prayoga — (1) Under-promise, over-deliver. (2) When you must change a commitment,
communicate early and compensate fairly. (3) Keep a ‘promise ledger’: what you owe, by
when, and why.
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Bhasya

Bhasya — Dignity (mana) is declared the first rule because humiliation is a quiet form
of violence. It precedes fists and weapons; it prepares them. When people are taught that
another group is dirty, inferior, or collectively guilty, cruelty becomes ‘natural’.

Param Veda forbids samtiha-dosa — collective blame. This is a direct antidote to com-
munalism. Individuals are accountable; identities are not criminal codes. A civilization
grows when it can punish wrongdoing without degrading entire populations.

Dignity is also scientific: it is a recognition that every human mind is a bearer of reason,
vulnerability, and capacity for reform. To protect dignity is to protect the conditions for
dialogue, learning, and peace.

Prasna-Uttara — Student: “Is dignity earned?” Teacher: “Respect may be earned; dig-
nity is inherent.” Student: “How to guard dignity in conflict?” Teacher: “Attack the act, not
the being.”

Prayoga — (1) Do not use slurs, even as ‘jokes’. (2) In criticism, name a behavior and a
remedy. (3) Refuse group-blame in your own community first.
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Bhasya

Bhasya — The hymn declares a double truth: justice without compassion becomes cru-
elty; compassion without justice becomes fog. In civic life, this is the balance between en-
forcement and rehabilitation, between protection of the innocent and recognition of human
fallibility.

Propaganda often tears this pair apart: one side weaponizes ‘law and order’ to justify
oppression; another side weaponizes ‘compassion’ to excuse harm. Param Veda refuses
both. The ethical state designs systems that are firm, transparent, and repair-oriented.

In interfaith life, the same balance applies: protect communities from harm (justice),
while refusing hatred and collective punishment (compassion). Peace is not sentimental; it
is engineered through this union.

Prasna-Uttara — Student: “Which is higher, justice or compassion?” Teacher: “They are
one body with two hands.” Student: “How do I know I have both?” Teacher: “When you
can protect without despising.”

Prayoga — (1) In disputes, state the harm and the repair. (2) Prefer restorative steps
before punitive ones when safety allows. (3) Make rules explicit and evidence-based.
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Bhasya

Bhasya — Words are bridges; promises are load-bearing beams. Societies decay when
commitments become cheap. The mantra ties truth to trust: without fidelity in speech,
contracts fail, families fracture, and institutions become theaters.

This hymn is also anti-propaganda: propaganda breaks trust by training people to treat
speech as manipulation rather than meaning. Param Veda restores the older discipline:
speak so that another can safely rely upon you.

In professional life, this is duty in its most practical form: deadlines, standards, and
honest reporting. In civic life, it is the foundation of diplomacy — peace treaties depend on
it.

Prasna-Uttara — Student: “What if the promise was foolish?” Teacher: “Then repair it
openly; do not betray it secretly.” Student: “What is the purest promise?” Teacher: “To tell
the truth even when convenient lies exist.”

Prayoga — (1) Under-promise, over-deliver. (2) When you must change a commitment,
communicate early and compensate fairly. (3) Keep a ‘promise ledger’: what you owe, by
when, and why.
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Bhasya

Bhasya — Dignity (mana) is declared the first rule because humiliation is a quiet form
of violence. It precedes fists and weapons; it prepares them. When people are taught that
another group is dirty, inferior, or collectively guilty, cruelty becomes ‘natural’.

Param Veda forbids samiuiha-dosa — collective blame. This is a direct antidote to com-
munalism. Individuals are accountable; identities are not criminal codes. A civilization
grows when it can punish wrongdoing without degrading entire populations.

Dignity is also scientific: it is a recognition that every human mind is a bearer of reason,
vulnerability, and capacity for reform. To protect dignity is to protect the conditions for
dialogue, learning, and peace.

Prasna-Uttara — Student: “Is dignity earned?” Teacher: “Respect may be earned; dig-
nity is inherent.” Student: “How to guard dignity in conflict?” Teacher: “Attack the act, not
the being.”

Prayoga — (1) Do not use slurs, even as jokes’. (2) In criticism, name a behavior and a
remedy. (3) Refuse group-blame in your own community first.
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Bhasya

Bhasya — The hymn declares a double truth: justice without compassion becomes cru-
elty; compassion without justice becomes fog. In civic life, this is the balance between en-
forcement and rehabilitation, between protection of the innocent and recognition of human
fallibility.

Propaganda often tears this pair apart: one side weaponizes ‘law and order’ to justify
oppression; another side weaponizes ‘compassion’ to excuse harm. Param Veda refuses
both. The ethical state designs systems that are firm, transparent, and repair-oriented.

In interfaith life, the same balance applies: protect communities from harm (justice),
while refusing hatred and collective punishment (compassion). Peace is not sentimental; it
is engineered through this union.

Prasna-Uttara — Student: “Which is higher, justice or compassion?” Teacher: “They are
one body with two hands.” Student: “How do I know I have both?” Teacher: “When you
can protect without despising.”
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Prayoga — (1) In disputes, state the harm and the repair. (2) Prefer restorative steps
before punitive ones when safety allows. (3) Make rules explicit and evidence-based.
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Bhasya

Bhasya — Words are bridges; promises are load-bearing beams. Societies decay when
commitments become cheap. The mantra ties truth to trust: without fidelity in speech,
contracts fail, families fracture, and institutions become theaters.

This hymn is also anti-propaganda: propaganda breaks trust by training people to treat
speech as manipulation rather than meaning. Param Veda restores the older discipline:
speak so that another can safely rely upon you.

In professional life, this is duty in its most practical form: deadlines, standards, and
honest reporting. In civic life, it is the foundation of diplomacy — peace treaties depend on
it.

Prasna-Uttara — Student: “What if the promise was foolish?” Teacher: “Then repair it
openly; do not betray it secretly.” Student: “What is the purest promise?” Teacher: “To tell
the truth even when convenient lies exist.”

Prayoga — (1) Under-promise, over-deliver. (2) When you must change a commitment,
communicate early and compensate fairly. (3) Keep a ‘promise ledger’: what you owe, by
when, and why.
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Bhasya

Bhasya — Dignity (mana) is declared the first rule because humiliation is a quiet form
of violence. It precedes fists and weapons; it prepares them. When people are taught that
another group is dirty, inferior, or collectively guilty, cruelty becomes ‘natural’.

Param Veda forbids samtiha-dosa — collective blame. This is a direct antidote to com-
munalism. Individuals are accountable; identities are not criminal codes. A civilization
grows when it can punish wrongdoing without degrading entire populations.
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Dignity is also scientific: it is a recognition that every human mind is a bearer of reason,
vulnerability, and capacity for reform. To protect dignity is to protect the conditions for
dialogue, learning, and peace.

Prasna-Uttara — Student: “Is dignity earned?” Teacher: “Respect may be earned; dig-
nity is inherent.” Student: “How to guard dignity in conflict?” Teacher: “Attack the act, not
the being.”

Prayoga — (1) Do not use slurs, even as ‘jokes’. (2) In criticism, name a behavior and a
remedy. (3) Refuse group-blame in your own community first.
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Bhasya

Bhasya — The hymn declares a double truth: justice without compassion becomes cru-
elty; compassion without justice becomes fog. In civic life, this is the balance between en-
forcement and rehabilitation, between protection of the innocent and recognition of human
fallibility.

Propaganda often tears this pair apart: one side weaponizes ‘law and order’ to justify
oppression; another side weaponizes ‘compassion’ to excuse harm. Param Veda refuses
both. The ethical state designs systems that are firm, transparent, and repair-oriented.

In interfaith life, the same balance applies: protect communities from harm (justice),
while refusing hatred and collective punishment (compassion). Peace is not sentimental; it
is engineered through this union.

Prasna-Uttara — Student: “Which is higher, justice or compassion?” Teacher: “They are
one body with two hands.” Student: “How do I know I have both?” Teacher: “When you
can protect without despising.”

Prayoga — (1) In disputes, state the harm and the repair. (2) Prefer restorative steps
before punitive ones when safety allows. (3) Make rules explicit and evidence-based.

o et 18: Fa-uH:
o+ fasgra-aq0, ufasm aw-aemom |
g: g fory Aa: I, 9: g ydfa Rfga i

IAST:
vacanam visvasa-setuh, pratijiia dharma-laksana |
yah bhankti lobhatah satyam, sah svayam patati niScitam | |

Bhasya
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Bhasya — Words are bridges; promises are load-bearing beams. Societies decay when
commitments become cheap. The mantra ties truth to trust: without fidelity in speech,
contracts fail, families fracture, and institutions become theaters.

This hymn is also anti-propaganda: propaganda breaks trust by training people to treat
speech as manipulation rather than meaning. Param Veda restores the older discipline:
speak so that another can safely rely upon you.

In professional life, this is duty in its most practical form: deadlines, standards, and
honest reporting. In civic life, it is the foundation of diplomacy — peace treaties depend on
it.

Prasna-Uttara — Student: “What if the promise was foolish?” Teacher: “Then repair it
openly; do not betray it secretly.” Student: “What is the purest promise?” Teacher: “To tell
the truth even when convenient lies exist.”

Prayoga — (1) Under-promise, over-deliver. (2) When you must change a commitment,
communicate early and compensate fairly. (3) Keep a ‘promise ledger’: what you owe, by
when, and why.
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Bhasya

Bhasya — Dignity (mana) is declared the first rule because humiliation is a quiet form
of violence. It precedes fists and weapons; it prepares them. When people are taught that
another group is dirty, inferior, or collectively guilty, cruelty becomes ‘natural’.

Param Veda forbids samtiha-dosa — collective blame. This is a direct antidote to com-
munalism. Individuals are accountable; identities are not criminal codes. A civilization
grows when it can punish wrongdoing without degrading entire populations.

Dignity is also scientific: it is a recognition that every human mind is a bearer of reason,
vulnerability, and capacity for reform. To protect dignity is to protect the conditions for
dialogue, learning, and peace.

Prasna-Uttara — Student: “Is dignity earned?” Teacher: “Respect may be earned; dig-
nity is inherent.” Student: “How to guard dignity in conflict?” Teacher: “Attack the act, not
the being.”

Prayoga — (1) Do not use slurs, even as ‘jokes’. (2) In criticism, name a behavior and a
remedy. (3) Refuse group-blame in your own community first.
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IAST:
daya vina nyayah krurah, nyayo vina daya tamah |
ubhayor yoga eva dharmal, loka-S§anti-pradayakah | |

Bhasya

Bhasya — The hymn declares a double truth: justice without compassion becomes cru-
elty; compassion without justice becomes fog. In civic life, this is the balance between en-
forcement and rehabilitation, between protection of the innocent and recognition of human
fallibility.

Propaganda often tears this pair apart: one side weaponizes ‘law and order’ to justify
oppression; another side weaponizes ‘compassion’ to excuse harm. Param Veda refuses
both. The ethical state designs systems that are firm, transparent, and repair-oriented.

In interfaith life, the same balance applies: protect communities from harm (justice),
while refusing hatred and collective punishment (compassion). Peace is not sentimental; it
is engineered through this union.

Prasna-Uttara — Student: “Which is higher, justice or compassion?” Teacher: “They are
one body with two hands.” Student: “How do I know I have both?” Teacher: “When you
can protect without despising.”

Prayoga — (1) In disputes, state the harm and the repair. (2) Prefer restorative steps
before punitive ones when safety allows. (3) Make rules explicit and evidence-based.
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Bhasya

Bhasya — Words are bridges; promises are load-bearing beams. Societies decay when
commitments become cheap. The mantra ties truth to trust: without fidelity in speech,
contracts fail, families fracture, and institutions become theaters.

This hymn is also anti-propaganda: propaganda breaks trust by training people to treat
speech as manipulation rather than meaning. Param Veda restores the older discipline:
speak so that another can safely rely upon you.

In professional life, this is duty in its most practical form: deadlines, standards, and
honest reporting. In civic life, it is the foundation of diplomacy — peace treaties depend on
it.

Prasna-Uttara — Student: “What if the promise was foolish?” Teacher: “Then repair it
openly; do not betray it secretly.” Student: “What is the purest promise?” Teacher: “To tell
the truth even when convenient lies exist.”

Prayoga — (1) Under-promise, over-deliver. (2) When you must change a commitment,
communicate early and compensate fairly. (3) Keep a ‘promise ledger’: what you owe, by
when, and why.
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Bhasya

Bhasya — Dignity (mana) is declared the first rule because humiliation is a quiet form
of violence. It precedes fists and weapons; it prepares them. When people are taught that
another group is dirty, inferior, or collectively guilty, cruelty becomes ‘natural’.

Param Veda forbids samtiha-dosa — collective blame. This is a direct antidote to com-
munalism. Individuals are accountable; identities are not criminal codes. A civilization
grows when it can punish wrongdoing without degrading entire populations.

Dignity is also scientific: it is a recognition that every human mind is a bearer of reason,
vulnerability, and capacity for reform. To protect dignity is to protect the conditions for
dialogue, learning, and peace.

Prasna-Uttara — Student: “Is dignity earned?” Teacher: “Respect may be earned; dig-
nity is inherent.” Student: “How to guard dignity in conflict?” Teacher: “Attack the act, not
the being.”

Prayoga — (1) Do not use slurs, even as ‘jokes’. (2) In criticism, name a behavior and a
remedy. (3) Refuse group-blame in your own community first.
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Bhasya

Bhasya — The hymn declares a double truth: justice without compassion becomes cru-
elty; compassion without justice becomes fog. In civic life, this is the balance between en-
forcement and rehabilitation, between protection of the innocent and recognition of human
fallibility.

Propaganda often tears this pair apart: one side weaponizes law and order’ to justify
oppression; another side weaponizes ‘compassion’ to excuse harm. Param Veda refuses
both. The ethical state designs systems that are firm, transparent, and repair-oriented.

In interfaith life, the same balance applies: protect communities from harm (justice),
while refusing hatred and collective punishment (compassion). Peace is not sentimental; it
is engineered through this union.

Prasna-Uttara — Student: “Which is higher, justice or compassion?” Teacher: “They are
one body with two hands.” Student: “How do I know I have both?” Teacher: “When you
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can protect without despising.”
Prayoga — (1) In disputes, state the harm and the repair. (2) Prefer restorative steps
before punitive ones when safety allows. (3) Make rules explicit and evidence-based.
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Bhasya

Bhasya — Words are bridges; promises are load-bearing beams. Societies decay when
commitments become cheap. The mantra ties truth to trust: without fidelity in speech,
contracts fail, families fracture, and institutions become theaters.

This hymn is also anti-propaganda: propaganda breaks trust by training people to treat
speech as manipulation rather than meaning. Param Veda restores the older discipline:
speak so that another can safely rely upon you.

In professional life, this is duty in its most practical form: deadlines, standards, and
honest reporting. In civic life, it is the foundation of diplomacy — peace treaties depend on
it.

Prasna-Uttara — Student: “What if the promise was foolish?” Teacher: “Then repair it
openly; do not betray it secretly.” Student: “What is the purest promise?” Teacher: “To tell
the truth even when convenient lies exist.”

Prayoga — (1) Under-promise, over-deliver. (2) When you must change a commitment,
communicate early and compensate fairly. (3) Keep a ‘promise ledger’: what you owe, by
when, and why.
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Bhasya

Bhasya — Dignity (mana) is declared the first rule because humiliation is a quiet form
of violence. It precedes fists and weapons; it prepares them. When people are taught that
another group is dirty, inferior, or collectively guilty, cruelty becomes ‘natural’.

Param Veda forbids samtiha-dosa — collective blame. This is a direct antidote to com-
munalism. Individuals are accountable; identities are not criminal codes. A civilization
grows when it can punish wrongdoing without degrading entire populations.
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Dignity is also scientific: it is a recognition that every human mind is a bearer of reason,
vulnerability, and capacity for reform. To protect dignity is to protect the conditions for
dialogue, learning, and peace.

Prasna-Uttara — Student: “Is dignity earned?” Teacher: “Respect may be earned; dig-
nity is inherent.” Student: “How to guard dignity in conflict?” Teacher: “Attack the act, not
the being.”

Prayoga — (1) Do not use slurs, even as ‘jokes’. (2) In criticism, name a behavior and a
remedy. (3) Refuse group-blame in your own community first.
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Bhasya

Bhasya — The hymn declares a double truth: justice without compassion becomes cru-
elty; compassion without justice becomes fog. In civic life, this is the balance between en-
forcement and rehabilitation, between protection of the innocent and recognition of human
fallibility.

Propaganda often tears this pair apart: one side weaponizes ‘law and order’ to justify
oppression; another side weaponizes ‘compassion’ to excuse harm. Param Veda refuses
both. The ethical state designs systems that are firm, transparent, and repair-oriented.

In interfaith life, the same balance applies: protect communities from harm (justice),
while refusing hatred and collective punishment (compassion). Peace is not sentimental; it
is engineered through this union.

Prasna-Uttara — Student: “Which is higher, justice or compassion?” Teacher: “They are
one body with two hands.” Student: “How do I know I have both?” Teacher: “When you
can protect without despising.”

Prayoga — (1) In disputes, state the harm and the repair. (2) Prefer restorative steps
before punitive ones when safety allows. (3) Make rules explicit and evidence-based.
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Bhasya — Words are bridges; promises are load-bearing beams. Societies decay when
commitments become cheap. The mantra ties truth to trust: without fidelity in speech,
contracts fail, families fracture, and institutions become theaters.

This hymn is also anti-propaganda: propaganda breaks trust by training people to treat
speech as manipulation rather than meaning. Param Veda restores the older discipline:
speak so that another can safely rely upon you.

In professional life, this is duty in its most practical form: deadlines, standards, and
honest reporting. In civic life, it is the foundation of diplomacy — peace treaties depend on
it.

Prasna-Uttara — Student: “What if the promise was foolish?” Teacher: “Then repair it
openly; do not betray it secretly.” Student: “What is the purest promise?” Teacher: “To tell
the truth even when convenient lies exist.”

Prayoga — (1) Under-promise, over-deliver. (2) When you must change a commitment,
communicate early and compensate fairly. (3) Keep a ‘promise ledger’: what you owe, by
when, and why.
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Chapter 4

Santi Veda Bhasya - One-to-One
Commentary
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Bhasya

Bhasya — Peace is defined as stable justice, not as avoidance. A silent street can still
be violent if fear rules it. True peace is a condition where rights are protected, wrongs are
addressed, and dialogue is possible without threat.

Param Veda’s realism is important: it refuses the false spirituality that tells victims to
accept injustice as ‘fate’. It also refuses the false heroism that keeps societies permanently
angry. Peace is the art of repairing a world, not escaping it.

In communal life, peace is built by procedures: impartial law, dignity in speech, and
verified truth. When these are present, differences become culture rather than conflict.

Prasna-Uttara — Student: “Is peace passive?” Teacher: “No. Peace is work done so that
violence isunnecessary.” Student: “What sustains peace?” Teacher: “Justice that is trusted.”

Prayoga — (1) Build conflict-resolution habits: mediation first. (2) Audit institutions for
bias and humiliation. (3) Teach history without demonization: facts, context, accountabil-

ity.
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Bhasya

Bhasya — The vow of listening is presented as the first ‘éastra’ because it is the first
medicine against hatred. People hate most easily when they have never truly heard. Lis-
tening interrupts the propaganda loop that reduces others to slogans.

Silence here is not suppression; it is restraint. It prevents the nervous system from be-
coming a servant of anger. Reflection then converts raw emotion into reasoned response.

In a world of algorithms and outrage, this vow becomes a technological ethic: do not let
feeds decide your mind. Choose slow hearing over fast reaction. This is how the magnetic
field of discernment is rebuilt.

Prasna-Uttara — Student: “How do I listen to someone I dislike?” Teacher: “Listen for
what fear or wound speaks through them.” Student: “And if they lie?” Teacher: “Then ask
for proof, calmly.”

Prayoga — (1) Repeat the other person’s view in a fairer form than they gave it. (2) Delay
responses to incendiary news by one hour. (3) Keep one ‘quiet day’ each week with reduced
media.
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Bhasya

Bhasya — Speech is medicine when it is truthful and well-dosed. Even a true statement
can be poison if delivered to humiliate. Propaganda loves the burn of harshness because it
turns disagreement into identity war.

Param Veda therefore unites truth with gentleness: not softness toward wrongdoing,
but softness toward persons. The goal of speech is repair: to reveal reality and to make
better action possible.

For communal harmony, this is pivotal: many conflicts persist because people cannot
speak without contempt. The mantra invites a higher craft: precision without cruelty.

Prasna-Uttara — Student: “Is gentle truth weak?” Teacher: “No. It is strong enough to
aim at healing, not winning.” Student: “When must speech be sharp?” Teacher: “When
protecting the vulnerable, never to gratify anger.”

Prayoga — (1) Replace labels with descriptions. (2) Use ‘I observed’ instead of ‘you are’.
(3) Refuse to forward humiliating content, even if it targets rivals.
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Bhasya

Bhasya — Peace is defined as stable justice, not as avoidance. A silent street can still
be violent if fear rules it. True peace is a condition where rights are protected, wrongs are
addressed, and dialogue is possible without threat.

Param Veda’s realism is important: it refuses the false spirituality that tells victims to
accept injustice as ‘fate’. It also refuses the false heroism that keeps societies permanently
angry. Peace is the art of repairing a world, not escaping it.

In communal life, peace is built by procedures: impartial law, dignity in speech, and
verified truth. When these are present, differences become culture rather than conflict.

Prasna-Uttara — Student: “Is peace passive?” Teacher: “No. Peace is work done so that
violence is unnecessary.” Student: “What sustains peace?” Teacher: “Justice that is trusted.”

Prayoga — (1) Build conflict-resolution habits: mediation first. (2) Audit institutions for
bias and humiliation. (3) Teach history without demonization: facts, context, accountabil-
ity.
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Bhasya

Bhasya — The vow of listening is presented as the first ‘Sastra’ because it is the first
medicine against hatred. People hate most easily when they have never truly heard. Lis-
tening interrupts the propaganda loop that reduces others to slogans.

Silence here is not suppression; it is restraint. It prevents the nervous system from be-
coming a servant of anger. Reflection then converts raw emotion into reasoned response.

In a world of algorithms and outrage, this vow becomes a technological ethic: do not let
feeds decide your mind. Choose slow hearing over fast reaction. This is how the magnetic
field of discernment is rebuilt.

Prasna-Uttara — Student: “How do I listen to someone I dislike?” Teacher: “Listen for
what fear or wound speaks through them.” Student: “And if they lie?” Teacher: “Then ask
for proof, calmly.”

Prayoga — (1) Repeat the other person’s view in a fairer form than they gave it. (2) Delay
responses to incendiary news by one hour. (3) Keep one ‘quiet day’ each week with reduced
media.
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Bhasya

Bhasya — Speech is medicine when it is truthful and well-dosed. Even a true statement
can be poison if delivered to humiliate. Propaganda loves the burn of harshness because it
turns disagreement into identity war.

Param Veda therefore unites truth with gentleness: not softness toward wrongdoing,
but softness toward persons. The goal of speech is repair: to reveal reality and to make
better action possible.

For communal harmony, this is pivotal: many conflicts persist because people cannot
speak without contempt. The mantra invites a higher craft: precision without cruelty.

Prasna-Uttara — Student: “Is gentle truth weak?” Teacher: “No. It is strong enough to
aim at healing, not winning.” Student: “When must speech be sharp?” Teacher: “When
protecting the vulnerable, never to gratify anger.”

Prayoga — (1) Replace labels with descriptions. (2) Use ‘I observed’ instead of ‘you are’.
(3) Refuse to forward humiliating content, even if it targets rivals.
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Bhasya

Bhasya — Peace is defined as stable justice, not as avoidance. A silent street can still
be violent if fear rules it. True peace is a condition where rights are protected, wrongs are
addressed, and dialogue is possible without threat.

Param Veda’s realism is important: it refuses the false spirituality that tells victims to
accept injustice as ‘fate’. It also refuses the false heroism that keeps societies permanently
angry. Peace is the art of repairing a world, not escaping it.

In communal life, peace is built by procedures: impartial law, dignity in speech, and
verified truth. When these are present, differences become culture rather than conflict.

Prasna-Uttara — Student: “Is peace passive?” Teacher: “No. Peace is work done so that
violence isunnecessary.” Student: “What sustains peace?” Teacher: “Justice that is trusted.”

Prayoga — (1) Build conflict-resolution habits: mediation first. (2) Audit institutions for
bias and humiliation. (3) Teach history without demonization: facts, context, accountabil-

ity.



42 CHAPTER 4. SANTI VEDA BHASYA - ONE-TO-ONE COMMENTARY
i~ Yeart 8: SIaoT-grey,

T UUH ARG, Hi+ J-FaRO |
Rt T v, IR anf-ateror i
IAST:

Sravanam prathamam sastram, maunam rosa-nivaranam |
cintanam madhyamam proktam, uttaram santi-laksanam | |

Bhasya

Bhasya — The vow of listening is presented as the first ‘éastra’ because it is the first
medicine against hatred. People hate most easily when they have never truly heard. Lis-
tening interrupts the propaganda loop that reduces others to slogans.

Silence here is not suppression; it is restraint. It prevents the nervous system from be-
coming a servant of anger. Reflection then converts raw emotion into reasoned response.

In a world of algorithms and outrage, this vow becomes a technological ethic: do not let
feeds decide your mind. Choose slow hearing over fast reaction. This is how the magnetic
field of discernment is rebuilt.

Prasna-Uttara — Student: “How do I listen to someone I dislike?” Teacher: “Listen for
what fear or wound speaks through them.” Student: “And if they lie?” Teacher: “Then ask
for proof, calmly.”

Prayoga — (1) Repeat the other person’s view in a fairer form than they gave it. (2) Delay
responses to incendiary news by one hour. (3) Keep one ‘quiet day’ each week with reduced
media.
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Bhasya

Bhasya — Speech is medicine when it is truthful and well-dosed. Even a true statement
can be poison if delivered to humiliate. Propaganda loves the burn of harshness because it
turns disagreement into identity war.

Param Veda therefore unites truth with gentleness: not softness toward wrongdoing,
but softness toward persons. The goal of speech is repair: to reveal reality and to make
better action possible.

For communal harmony, this is pivotal: many conflicts persist because people cannot
speak without contempt. The mantra invites a higher craft: precision without cruelty.

Prasna-Uttara — Student: “Is gentle truth weak?” Teacher: “No. It is strong enough to
aim at healing, not winning.” Student: “When must speech be sharp?” Teacher: “When
protecting the vulnerable, never to gratify anger.”

Prayoga — (1) Replace labels with descriptions. (2) Use ‘I observed’ instead of ‘you are’.
(3) Refuse to forward humiliating content, even if it targets rivals.
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Bhasya

Bhasya — Peace is defined as stable justice, not as avoidance. A silent street can still
be violent if fear rules it. True peace is a condition where rights are protected, wrongs are
addressed, and dialogue is possible without threat.

Param Veda’s realism is important: it refuses the false spirituality that tells victims to
accept injustice as ‘fate’. It also refuses the false heroism that keeps societies permanently
angry. Peace is the art of repairing a world, not escaping it.

In communal life, peace is built by procedures: impartial law, dignity in speech, and
verified truth. When these are present, differences become culture rather than conflict.

Prasna-Uttara — Student: “Is peace passive?” Teacher: “No. Peace is work done so that
violence is unnecessary.” Student: “What sustains peace?” Teacher: “Justice that is trusted.”

Prayoga — (1) Build conflict-resolution habits: mediation first. (2) Audit institutions for
bias and humiliation. (3) Teach history without demonization: facts, context, accountabil-

ity.
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Bhasya

Bhasya — The vow of listening is presented as the first ‘Sastra’ because it is the first
medicine against hatred. People hate most easily when they have never truly heard. Lis-
tening interrupts the propaganda loop that reduces others to slogans.

Silence here is not suppression; it is restraint. It prevents the nervous system from be-
coming a servant of anger. Reflection then converts raw emotion into reasoned response.

In a world of algorithms and outrage, this vow becomes a technological ethic: do not let
feeds decide your mind. Choose slow hearing over fast reaction. This is how the magnetic
field of discernment is rebuilt.

Prasna-Uttara — Student: “How do I listen to someone I dislike?” Teacher: “Listen for
what fear or wound speaks through them.” Student: “And if they lie?” Teacher: “Then ask
for proof, calmly.”

Prayoga — (1) Repeat the other person’s view in a fairer form than they gave it. (2) Delay
responses to incendiary news by one hour. (3) Keep one ‘quiet day’ each week with reduced
media.
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Bhasya

Bhasya — Speech is medicine when it is truthful and well-dosed. Even a true statement
can be poison if delivered to humiliate. Propaganda loves the burn of harshness because it
turns disagreement into identity war.

Param Veda therefore unites truth with gentleness: not softness toward wrongdoing,
but softness toward persons. The goal of speech is repair: to reveal reality and to make
better action possible.

For communal harmony, this is pivotal: many conflicts persist because people cannot
speak without contempt. The mantra invites a higher craft: precision without cruelty.

Prasna-Uttara — Student: “Is gentle truth weak?” Teacher: “No. It is strong enough to
aim at healing, not winning.” Student: “When must speech be sharp?” Teacher: “When
protecting the vulnerable, never to gratify anger.”

Prayoga — (1) Replace labels with descriptions. (2) Use ‘I observed’ instead of ‘you are’.
(3) Refuse to forward humiliating content, even if it targets rivals.
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Bhasya

Bhasya — Peace is defined as stable justice, not as avoidance. A silent street can still
be violent if fear rules it. True peace is a condition where rights are protected, wrongs are
addressed, and dialogue is possible without threat.

Param Veda’s realism is important: it refuses the false spirituality that tells victims to
accept injustice as ‘fate’. It also refuses the false heroism that keeps societies permanently
angry. Peace is the art of repairing a world, not escaping it.

In communal life, peace is built by procedures: impartial law, dignity in speech, and
verified truth. When these are present, differences become culture rather than conflict.

Prasna-Uttara — Student: “Is peace passive?” Teacher: “No. Peace is work done so that
violence isunnecessary.” Student: “What sustains peace?” Teacher: “Justice that is trusted.”

Prayoga — (1) Build conflict-resolution habits: mediation first. (2) Audit institutions for
bias and humiliation. (3) Teach history without demonization: facts, context, accountabil-

ity.
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Bhasya

Bhasya — The vow of listening is presented as the first ‘éastra’ because it is the first
medicine against hatred. People hate most easily when they have never truly heard. Lis-
tening interrupts the propaganda loop that reduces others to slogans.

Silence here is not suppression; it is restraint. It prevents the nervous system from be-
coming a servant of anger. Reflection then converts raw emotion into reasoned response.

In a world of algorithms and outrage, this vow becomes a technological ethic: do not let
feeds decide your mind. Choose slow hearing over fast reaction. This is how the magnetic
field of discernment is rebuilt.

Prasna-Uttara — Student: “How do I listen to someone I dislike?” Teacher: “Listen for
what fear or wound speaks through them.” Student: “And if they lie?” Teacher: “Then ask
for proof, calmly.”

Prayoga — (1) Repeat the other person’s view in a fairer form than they gave it. (2) Delay
responses to incendiary news by one hour. (3) Keep one ‘quiet day’ each week with reduced
media.
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Bhasya

Bhasya — Speech is medicine when it is truthful and well-dosed. Even a true statement
can be poison if delivered to humiliate. Propaganda loves the burn of harshness because it
turns disagreement into identity war.

Param Veda therefore unites truth with gentleness: not softness toward wrongdoing,
but softness toward persons. The goal of speech is repair: to reveal reality and to make
better action possible.

For communal harmony, this is pivotal: many conflicts persist because people cannot
speak without contempt. The mantra invites a higher craft: precision without cruelty.

Prasna-Uttara — Student: “Is gentle truth weak?” Teacher: “No. It is strong enough to
aim at healing, not winning.” Student: “When must speech be sharp?” Teacher: “When
protecting the vulnerable, never to gratify anger.”

Prayoga — (1) Replace labels with descriptions. (2) Use ‘I observed’ instead of ‘you are’.
(3) Refuse to forward humiliating content, even if it targets rivals.
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Bhasya

Bhasya — Peace is defined as stable justice, not as avoidance. A silent street can still
be violent if fear rules it. True peace is a condition where rights are protected, wrongs are
addressed, and dialogue is possible without threat.

Param Veda’s realism is important: it refuses the false spirituality that tells victims to
accept injustice as ‘fate’. It also refuses the false heroism that keeps societies permanently
angry. Peace is the art of repairing a world, not escaping it.

In communal life, peace is built by procedures: impartial law, dignity in speech, and
verified truth. When these are present, differences become culture rather than conflict.

Prasna-Uttara — Student: “Is peace passive?” Teacher: “No. Peace is work done so that
violence is unnecessary.” Student: “What sustains peace?” Teacher: “Justice that is trusted.”

Prayoga — (1) Build conflict-resolution habits: mediation first. (2) Audit institutions for
bias and humiliation. (3) Teach history without demonization: facts, context, accountabil-

ity.
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Bhasya

Bhasya — The vow of listening is presented as the first ‘Sastra’ because it is the first
medicine against hatred. People hate most easily when they have never truly heard. Lis-
tening interrupts the propaganda loop that reduces others to slogans.

Silence here is not suppression; it is restraint. It prevents the nervous system from be-
coming a servant of anger. Reflection then converts raw emotion into reasoned response.

In a world of algorithms and outrage, this vow becomes a technological ethic: do not let
feeds decide your mind. Choose slow hearing over fast reaction. This is how the magnetic
field of discernment is rebuilt.

Prasna-Uttara — Student: “How do I listen to someone I dislike?” Teacher: “Listen for
what fear or wound speaks through them.” Student: “And if they lie?” Teacher: “Then ask
for proof, calmly.”

Prayoga — (1) Repeat the other person’s view in a fairer form than they gave it. (2) Delay
responses to incendiary news by one hour. (3) Keep one ‘quiet day’ each week with reduced
media.
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Bhasya

Bhasya — Speech is medicine when it is truthful and well-dosed. Even a true statement
can be poison if delivered to humiliate. Propaganda loves the burn of harshness because it
turns disagreement into identity war.

Param Veda therefore unites truth with gentleness: not softness toward wrongdoing,
but softness toward persons. The goal of speech is repair: to reveal reality and to make
better action possible.

For communal harmony, this is pivotal: many conflicts persist because people cannot
speak without contempt. The mantra invites a higher craft: precision without cruelty.

Prasna-Uttara — Student: “Is gentle truth weak?” Teacher: “No. It is strong enough to
aim at healing, not winning.” Student: “When must speech be sharp?” Teacher: “When
protecting the vulnerable, never to gratify anger.”

Prayoga — (1) Replace labels with descriptions. (2) Use ‘I observed’ instead of ‘you are’.
(3) Refuse to forward humiliating content, even if it targets rivals.
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Bhasya

Bhasya — Peace is defined as stable justice, not as avoidance. A silent street can still
be violent if fear rules it. True peace is a condition where rights are protected, wrongs are
addressed, and dialogue is possible without threat.

Param Veda’s realism is important: it refuses the false spirituality that tells victims to
accept injustice as ‘fate’. It also refuses the false heroism that keeps societies permanently
angry. Peace is the art of repairing a world, not escaping it.

In communal life, peace is built by procedures: impartial law, dignity in speech, and
verified truth. When these are present, differences become culture rather than conflict.

Prasna-Uttara — Student: “Is peace passive?” Teacher: “No. Peace is work done so that
violence isunnecessary.” Student: “What sustains peace?” Teacher: “Justice that is trusted.”

Prayoga — (1) Build conflict-resolution habits: mediation first. (2) Audit institutions for
bias and humiliation. (3) Teach history without demonization: facts, context, accountabil-

ity.
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Bhasya

Bhasya — The vow of listening is presented as the first ‘éastra’ because it is the first
medicine against hatred. People hate most easily when they have never truly heard. Lis-
tening interrupts the propaganda loop that reduces others to slogans.

Silence here is not suppression; it is restraint. It prevents the nervous system from be-
coming a servant of anger. Reflection then converts raw emotion into reasoned response.

In a world of algorithms and outrage, this vow becomes a technological ethic: do not let
feeds decide your mind. Choose slow hearing over fast reaction. This is how the magnetic
field of discernment is rebuilt.

Prasna-Uttara — Student: “How do I listen to someone I dislike?” Teacher: “Listen for
what fear or wound speaks through them.” Student: “And if they lie?” Teacher: “Then ask
for proof, calmly.”

Prayoga — (1) Repeat the other person’s view in a fairer form than they gave it. (2) Delay
responses to incendiary news by one hour. (3) Keep one ‘quiet day’ each week with reduced
media.
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Bhasya

Bhasya — Speech is medicine when it is truthful and well-dosed. Even a true statement
can be poison if delivered to humiliate. Propaganda loves the burn of harshness because it
turns disagreement into identity war.

Param Veda therefore unites truth with gentleness: not softness toward wrongdoing,
but softness toward persons. The goal of speech is repair: to reveal reality and to make
better action possible.

For communal harmony, this is pivotal: many conflicts persist because people cannot
speak without contempt. The mantra invites a higher craft: precision without cruelty.

Prasna-Uttara — Student: “Is gentle truth weak?” Teacher: “No. It is strong enough to
aim at healing, not winning.” Student: “When must speech be sharp?” Teacher: “When
protecting the vulnerable, never to gratify anger.”

Prayoga — (1) Replace labels with descriptions. (2) Use ‘I observed’ instead of ‘you are’.
(3) Refuse to forward humiliating content, even if it targets rivals.
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Bhasya

Bhasya — Peace is defined as stable justice, not as avoidance. A silent street can still
be violent if fear rules it. True peace is a condition where rights are protected, wrongs are
addressed, and dialogue is possible without threat.

Param Veda’s realism is important: it refuses the false spirituality that tells victims to
accept injustice as ‘fate’. It also refuses the false heroism that keeps societies permanently
angry. Peace is the art of repairing a world, not escaping it.

In communal life, peace is built by procedures: impartial law, dignity in speech, and
verified truth. When these are present, differences become culture rather than conflict.

Prasna-Uttara — Student: “Is peace passive?” Teacher: “No. Peace is work done so that
violence is unnecessary.” Student: “What sustains peace?” Teacher: “Justice that is trusted.”

Prayoga — (1) Build conflict-resolution habits: mediation first. (2) Audit institutions for
bias and humiliation. (3) Teach history without demonization: facts, context, accountabil-

ity.
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Bhasya

Bhasya — The vow of listening is presented as the first ‘éastra’ because it is the first
medicine against hatred. People hate most easily when they have never truly heard. Lis-
tening interrupts the propaganda loop that reduces others to slogans.

Silence here is not suppression; it is restraint. It prevents the nervous system from be-
coming a servant of anger. Reflection then converts raw emotion into reasoned response.

In a world of algorithms and outrage, this vow becomes a technological ethic: do not let
feeds decide your mind. Choose slow hearing over fast reaction. This is how the magnetic
field of discernment is rebuilt.

Prasna-Uttara — Student: “How do I listen to someone I dislike?” Teacher: “Listen for
what fear or wound speaks through them.” Student: “And if they lie?” Teacher: “Then ask
for proof, calmly.”

Prayoga — (1) Repeat the other person’s view in a fairer form than they gave it. (2) Delay
responses to incendiary news by one hour. (3) Keep one ‘quiet day’ each week with reduced
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Bhasya

Bhasya — Speech is medicine when it is truthful and well-dosed. Even a true statement
can be poison if delivered to humiliate. Propaganda loves the burn of harshness because it
turns disagreement into identity war.

Param Veda therefore unites truth with gentleness: not softness toward wrongdoing,
but softness toward persons. The goal of speech is repair: to reveal reality and to make
better action possible.

For communal harmony, this is pivotal: many conflicts persist because people cannot
speak without contempt. The mantra invites a higher craft: precision without cruelty.

Prasna-Uttara — Student: “Is gentle truth weak?” Teacher: “No. It is strong enough to
aim at healing, not winning.” Student: “When must speech be sharp?” Teacher: “When
protecting the vulnerable, never to gratify anger.”

Prayoga — (1) Replace labels with descriptions. (2) Use ‘I observed’ instead of ‘you are’.
(3) Refuse to forward humiliating content, even if it targets rivals.
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IAST:
santir na palayanam nama, sa nyaya-sahitam sthiram |
satya-samadhi-samyukta, lokasya Saranam param | |

Bhasya

Bhasya — Peace is defined as stable justice, not as avoidance. A silent street can still
be violent if fear rules it. True peace is a condition where rights are protected, wrongs are
addressed, and dialogue is possible without threat.

Param Veda’s realism is important: it refuses the false spirituality that tells victims to
accept injustice as ‘fate’. It also refuses the false heroism that keeps societies permanently
angry. Peace is the art of repairing a world, not escaping it.

In communal life, peace is built by procedures: impartial law, dignity in speech, and
verified truth. When these are present, differences become culture rather than conflict.

Prasna-Uttara — Student: “Is peace passive?” Teacher: “No. Peace is work done so that
violence is unnecessary.” Student: “What sustains peace?” Teacher: “Justice that is trusted.”
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Prayoga — (1) Build conflict-resolution habits: mediation first. (2) Audit institutions for
bias and humiliation. (3) Teach history without demonization: facts, context, accountabil-

ity.
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cintanam madhyamam proktam, uttaram santi-laksanam | |

Bhasya

Bhasya — The vow of listening is presented as the first ‘Sastra’ because it is the first
medicine against hatred. People hate most easily when they have never truly heard. Lis-
tening interrupts the propaganda loop that reduces others to slogans.

Silence here is not suppression; it is restraint. It prevents the nervous system from be-
coming a servant of anger. Reflection then converts raw emotion into reasoned response.

In a world of algorithms and outrage, this vow becomes a technological ethic: do not let
feeds decide your mind. Choose slow hearing over fast reaction. This is how the magnetic
field of discernment is rebuilt.

Prasna-Uttara — Student: “How do I listen to someone I dislike?” Teacher: “Listen for
what fear or wound speaks through them.” Student: “And if they lie?” Teacher: “Then ask
for proof, calmly.”

Prayoga — (1) Repeat the other person’s view in a fairer form than they gave it. (2) Delay
responses to incendiary news by one hour. (3) Keep one ‘quiet day’ each week with reduced
media.
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IAST:
vani bhesaja-rupa syat, yadi satyena samyuta |
tiksna mithya ca dahati, mrdu satyam tu ropayet | |

Bhasya

Bhasya — Speech is medicine when it is truthful and well-dosed. Even a true statement
can be poison if delivered to humiliate. Propaganda loves the burn of harshness because it
turns disagreement into identity war.

Param Veda therefore unites truth with gentleness: not softness toward wrongdoing,
but softness toward persons. The goal of speech is repair: to reveal reality and to make
better action possible.
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For communal harmony, this is pivotal: many conflicts persist because people cannot
speak without contempt. The mantra invites a higher craft: precision without cruelty.

Prasna-Uttara — Student: “Is gentle truth weak?” Teacher: “No. It is strong enough to
aim at healing, not winning.” Student: “When must speech be sharp?” Teacher: “When
protecting the vulnerable, never to gratify anger.”

Prayoga — (1) Replace labels with descriptions. (2) Use ‘I observed’ instead of ‘you are’.
(3) Refuse to forward humiliating content, even if it targets rivals.
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Karma Veda Bhasya
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Chapter 5

Nitya-Vandana - Daily Liturgy
Commentary
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IAST:
dhruve mukham krtva tisthet, gurutvam hrdi bhavayet |
dhruva-ksetram smaren nityam, satye dharme ca vartayet | |

Bhasya

Upanisadic Bhasya — This daily liturgy is a discipline of orientation. It uses north (dhruva)
and gravity (gurutva) as embodied reminders that the human mind must be anchored to
reality, not to rumor.

The liturgy is designed to be universally acceptable: it contains no idol, no sect marker,
and no claim of cultural ownership. Its ‘sacred’ element is the measurable: one act of duty
and one record of fruit.

The deeper logic is anti-propaganda. Propaganda thrives on haste, anger, and forgetting.
The rite inserts a pause, a direction, and a ledger. It converts the day from reaction to
responsibility.

Prasna-Uttara — Student: “Why face north?” Teacher: “To practice orientation as a
habit.” Student: “Why gravity?” Teacher: “To remember consequence.” Student: “Why
record?” Teacher: “To prevent self-deception.”

Prayoga — (1) Keep the rite under two minutes. (2) Choose one duty that benefits some-
one outside your tribe. (3) Review the ledger weekly and revise your practice.
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Chapter 6

Karma Samhita - One-to-One
Commentary
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IAST:
kartavyam dipah bhaved nityam, kausalam tasya vartmani
seva tasya phala-Suddhih, loka-hite samarpita | |

Bhasya

Bhasya — Duty (kartavya) is called a lamp because it illumines the next step even when
the whole path is unseen. This is a post-vedic replacement for superstition: do not seek
omens; seek obligations. Gravity steadies the body; duty steadies the will.

The hymn links duty with excellence (kausala) and service (seva). Excellence is not van-
ity; it is compassion in technique. Poor workmanship becomes harm when it touches lives.
Thus every profession becomes a field of dharma: medicine, engineering, teaching, gover-
nance.

Propaganda seduces with identity pride; duty seduces with nothing. That is why it is
pure. It asks you to do what must be done, even when applause is absent. In that secrecy,
the personal relation to Param I§vara becomes real.

Prasna-Uttara— Student: “How do I find my duty?” Teacher: “Look where your capacity
meets another’s need under justice.” Student: “What if duty is heavy?” Teacher: “Then
carry it in small measured steps.”

Prayoga — (1) Choose one daily duty that directly reduces harm. (2) Improve one skill
relevant to your duty each week. (3) Offer one act anonymously.
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phalaih karma pariksyet, na ghosair na ca bhasanaih |
lekha saksi niralamba, satyam tatra prabhasate | |

Bhasya

Bhasya — The ledger (lekha) is witness: action is tested by outcomes, not by speeches.
This is deeply scientific: hypotheses are judged by predictions; policies are judged by mea-
surable effects. It is also deeply ethical: good intentions are not permission for harm.

Propaganda thrives on ‘performative virtue’—loud declarations without results. Param
Veda cuts through this: measure, record, learn, revise. The ledger is not bureaucracy; it is
humility made visible.

In communal conflicts, this principle prevents endless accusation. Instead of trading
narratives, communities can ask: what reduced violence? what improved dignity? what
restored trust? Record it, replicate it.

Prasna-Uttara— Student: “Are numbers everything?” Teacher: “No. But without records,
words become fog.” Student: “What should be recorded?” Teacher: “Harm reduced, help
delivered, promises kept.”

Prayoga — (1) Keep a weekly ‘duty metric’: one measurable improvement. (2) Demand
evidence for public claims. (3) Use post-mortems without blame: facts, causes, fixes.
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IAST:
dhruve mukham krtva tisthet, gurutvam hrdi bhavayet |
dhruva-ksetram smaren nityam, kartavye dharmam acaret | |

Bhasya

Bhasya — This is a new universal ritual: face north, remember gravity, remember the
magnetic shield, then do duty. The ritual is grounded in realities that sustain life and ori-
entation. It avoids idols and tribal symbols; it uses physics as common language.

Facing north is not superstition; it is a deliberate cue: ‘I choose orientation over impulse.’
Feeling gravity is a bodily reminder: I am accountable; actions fall, consequences land.
Remembering the field is a reminder: unseen structures protect life; unseen virtues protect
society.

The hymn concludes with action: kartavye dharmam acaret. Ritual becomes ethical
engineering: it trains attention, then converts attention into duty.

Prasna-Uttara — Student: “Is this worship?” Teacher: “No. It is alignment.” Student:
“Alignment with what?” Teacher: “With reality, with conscience, with the common good.”

Prayoga — (1) Perform the rite at the same time daily. (2) After the rite, do one task that
reduces harm. (3) Record what changed in you and in the world.

¥ o 4: -
hied &1U: Wag = A, eniered I g |



57

a1 T hal-g[f:, Ah-faa Tafdar i

IAST:
kartavyam dipah bhaved nityam, kausalam tasya vartmani |
seva tasya phala-Suddhih, loka-hite samarpita | |

Bhasya

Bhasya — Duty (kartavya) is called a lamp because it illumines the next step even when
the whole path is unseen. This is a post-vedic replacement for superstition: do not seek
omens; seek obligations. Gravity steadies the body; duty steadies the will.

The hymn links duty with excellence (kaus$ala) and service (seva). Excellence is not van-
ity; it is compassion in technique. Poor workmanship becomes harm when it touches lives.
Thus every profession becomes a field of dharma: medicine, engineering, teaching, gover-
nance.

Propaganda seduces with identity pride; duty seduces with nothing. That is why it is
pure. It asks you to do what must be done, even when applause is absent. In that secrecy,
the personal relation to Param I§vara becomes real.

Prasna-Uttara— Student: “How do I find my duty?” Teacher: “Look where your capacity
meets another’s need under justice.” Student: “What if duty is heavy?” Teacher: “Then
carry it in small measured steps.”

Prayoga — (1) Choose one daily duty that directly reduces harm. (2) Improve one skill
relevant to your duty each week. (3) Offer one act anonymously.
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IAST:
phalaih karma pariksyet, na ghosair na ca bhasanaih |
lekha saksi niralamba, satyam tatra prabhasate | |

Bhasya

Bhasya — The ledger (lekha) is witness: action is tested by outcomes, not by speeches.
This is deeply scientific: hypotheses are judged by predictions; policies are judged by mea-
surable effects. It is also deeply ethical: good intentions are not permission for harm.

Propaganda thrives on ‘performative virtue’—loud declarations without results. Param
Veda cuts through this: measure, record, learn, revise. The ledger is not bureaucracy; it is
humility made visible.

In communal conflicts, this principle prevents endless accusation. Instead of trading
narratives, communities can ask: what reduced violence? what improved dignity? what
restored trust? Record it, replicate it.

Prasna-Uttara— Student: “Are numbers everything?” Teacher: “No. But without records,
words become fog.” Student: “What should be recorded?” Teacher: “Harm reduced, help
delivered, promises kept.”

Prayoga — (1) Keep a weekly ‘duty metric’: one measurable improvement. (2) Demand
evidence for public claims. (3) Use post-mortems without blame: facts, causes, fixes.
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IAST:
dhruve mukham krtva tisthet, gurutvam hrdi bhavayet |
dhruva-ksetram smaren nityam, kartavye dharmam acaret | |

Bhasya

Bhasya — This is a new universal ritual: face north, remember gravity, remember the
magnetic shield, then do duty. The ritual is grounded in realities that sustain life and ori-
entation. It avoids idols and tribal symbols; it uses physics as common language.

Facing north is not superstition; it is a deliberate cue: ‘I choose orientation over impulse.’
Feeling gravity is a bodily reminder: I am accountable; actions fall, consequences land.
Remembering the field is a reminder: unseen structures protect life; unseen virtues protect
society.

The hymn concludes with action: kartavye dharmam acaret. Ritual becomes ethical
engineering: it trains attention, then converts attention into duty.

Prasna-Uttara — Student: “Is this worship?” Teacher: “No. It is alignment.” Student:
“Alignment with what?” Teacher: “With reality, with conscience, with the common good.”

Prayoga — (1) Perform the rite at the same time daily. (2) After the rite, do one task that
reduces harm. (3) Record what changed in you and in the world.
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IAST:
kartavyam dipah bhaved nityam, kausalam tasya vartmani |
seva tasya phala-Suddhih, loka-hite samarpita | |

Bhasya

Bhasya — Duty (kartavya) is called a lamp because it illumines the next step even when
the whole path is unseen. This is a post-vedic replacement for superstition: do not seek
omens; seek obligations. Gravity steadies the body; duty steadies the will.

The hymn links duty with excellence (kausala) and service (seva). Excellence is not van-
ity; it is compassion in technique. Poor workmanship becomes harm when it touches lives.
Thus every profession becomes a field of dharma: medicine, engineering, teaching, gover-
nance.

Propaganda seduces with identity pride; duty seduces with nothing. That is why it is
pure. It asks you to do what must be done, even when applause is absent. In that secrecy,
the personal relation to Param I§vara becomes real.

Prasna-Uttara— Student: “How do I find my duty?” Teacher: “Look where your capacity
meets another’s need under justice.” Student: “What if duty is heavy?” Teacher: “Then
carry it in small measured steps.”
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Prayoga — (1) Choose one daily duty that directly reduces harm. (2) Improve one skill
relevant to your duty each week. (3) Offer one act anonymously.
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IAST:
phalaih karma pariksyet, na ghosair na ca bhasanaih |
lekha saksi niralamba, satyam tatra prabhasate | |

Bhasya

Bhasya — The ledger (lekha) is witness: action is tested by outcomes, not by speeches.
This is deeply scientific: hypotheses are judged by predictions; policies are judged by mea-
surable effects. It is also deeply ethical: good intentions are not permission for harm.

Propaganda thrives on ‘performative virtue’—loud declarations without results. Param
Veda cuts through this: measure, record, learn, revise. The ledger is not bureaucracy; it is
humility made visible.

In communal conflicts, this principle prevents endless accusation. Instead of trading
narratives, communities can ask: what reduced violence? what improved dignity? what
restored trust? Record it, replicate it.

Prasna-Uttara— Student: “Are numbers everything?” Teacher: “No. But without records,
words become fog.” Student: “What should be recorded?” Teacher: “Harm reduced, help
delivered, promises kept.”

Prayoga — (1) Keep a weekly ‘duty metric’: one measurable improvement. (2) Demand
evidence for public claims. (3) Use post-mortems without blame: facts, causes, fixes.
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IAST:
dhruve mukham krtva tisthet, gurutvam hrdi bhavayet |
dhruva-ksetram smaren nityam, kartavye dharmam acaret | |

Bhasya

Bhasya — This is a new universal ritual: face north, remember gravity, remember the
magnetic shield, then do duty. The ritual is grounded in realities that sustain life and ori-
entation. It avoids idols and tribal symbols; it uses physics as common language.

Facing north is not superstition; it is a deliberate cue: ‘I choose orientation over impulse.’
Feeling gravity is a bodily reminder: I am accountable; actions fall, consequences land.
Remembering the field is a reminder: unseen structures protect life; unseen virtues protect
society.
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The hymn concludes with action: kartavye dharmam acaret. Ritual becomes ethical
engineering: it trains attention, then converts attention into duty.

Prasna-Uttara — Student: “Is this worship?” Teacher: “No. It is alignment.” Student:
“Alignment with what?” Teacher: “With reality, with conscience, with the common good.”

Prayoga — (1) Perform the rite at the same time daily. (2) After the rite, do one task that
reduces harm. (3) Record what changed in you and in the world.
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IAST:
kartavyam dipah bhaved nityam, kausalam tasya vartmani
seva tasya phala-Suddhih, loka-hite samarpita | |

Bhasya

Bhasya — Duty (kartavya) is called a lamp because it illumines the next step even when
the whole path is unseen. This is a post-vedic replacement for superstition: do not seek
omens; seek obligations. Gravity steadies the body; duty steadies the will.

The hymn links duty with excellence (kausala) and service (seva). Excellence is not van-
ity; it is compassion in technique. Poor workmanship becomes harm when it touches lives.
Thus every profession becomes a field of dharma: medicine, engineering, teaching, gover-
nance.

Propaganda seduces with identity pride; duty seduces with nothing. That is why it is
pure. It asks you to do what must be done, even when applause is absent. In that secrecy,
the personal relation to Param I$vara becomes real.

Prasna-Uttara— Student: “How do I find my duty?” Teacher: “Look where your capacity
meets another’s need under justice.” Student: “What if duty is heavy?” Teacher: “Then
carry it in small measured steps.”

Prayoga — (1) Choose one daily duty that directly reduces harm. (2) Improve one skill
relevant to your duty each week. (3) Offer one act anonymously.
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IAST:
phalaih karma pariksyet, na ghosair na ca bhasanaih |
lekha saksi niralamba, satyam tatra prabhasate | |

Bhasya

Bhasya — The ledger (lekha) is witness: action is tested by outcomes, not by speeches.
This is deeply scientific: hypotheses are judged by predictions; policies are judged by mea-
surable effects. It is also deeply ethical: good intentions are not permission for harm.
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Propaganda thrives on ‘performative virtue’—loud declarations without results. Param
Veda cuts through this: measure, record, learn, revise. The ledger is not bureaucracy; it is
humility made visible.

In communal conflicts, this principle prevents endless accusation. Instead of trading
narratives, communities can ask: what reduced violence? what improved dignity? what
restored trust? Record it, replicate it.

Prasna-Uttara— Student: “Are numbers everything?” Teacher: “No. But without records,
words become fog.” Student: “What should be recorded?” Teacher: “Harm reduced, help
delivered, promises kept.”

Prayoga — (1) Keep a weekly ‘duty metric’: one measurable improvement. (2) Demand
evidence for public claims. (3) Use post-mortems without blame: facts, causes, fixes.
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IAST:
dhruve mukham krtva tisthet, gurutvam hrdi bhavayet |
dhruva-ksetram smaren nityam, kartavye dharmam acaret | |

Bhasya

Bhasya — This is a new universal ritual: face north, remember gravity, remember the
magnetic shield, then do duty. The ritual is grounded in realities that sustain life and ori-
entation. It avoids idols and tribal symbols; it uses physics as common language.

Facing north is not superstition; it is a deliberate cue: ‘I choose orientation over impulse.’
Feeling gravity is a bodily reminder: I am accountable; actions fall, consequences land.
Remembering the field is a reminder: unseen structures protect life; unseen virtues protect
society.

The hymn concludes with action: kartavye dharmam acaret. Ritual becomes ethical
engineering: it trains attention, then converts attention into duty.

Prasna-Uttara — Student: “Is this worship?” Teacher: “No. It is alignment.” Student:
“Alignment with what?” Teacher: “With reality, with conscience, with the common good.”

Prayoga — (1) Perform the rite at the same time daily. (2) After the rite, do one task that
reduces harm. (3) Record what changed in you and in the world.
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Bhasya

Bhasya — Duty (kartavya) is called a lamp because it illumines the next step even when
the whole path is unseen. This is a post-vedic replacement for superstition: do not seek
omens; seek obligations. Gravity steadies the body; duty steadies the will.

The hymn links duty with excellence (kaus$ala) and service (seva). Excellence is not van-
ity; it is compassion in technique. Poor workmanship becomes harm when it touches lives.
Thus every profession becomes a field of dharma: medicine, engineering, teaching, gover-
nance.

Propaganda seduces with identity pride; duty seduces with nothing. That is why it is
pure. It asks you to do what must be done, even when applause is absent. In that secrecy,
the personal relation to Param I$vara becomes real.

Prasna-Uttara— Student: “How do I find my duty?” Teacher: “Look where your capacity
meets another’s need under justice.” Student: “What if duty is heavy?” Teacher: “Then
carry it in small measured steps.”

Prayoga — (1) Choose one daily duty that directly reduces harm. (2) Improve one skill
relevant to your duty each week. (3) Offer one act anonymously.
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IAST:
phalaih karma pariksyet, na ghosair na ca bhasanaih |
lekha saksi niralamba, satyam tatra prabhasate | |

Bhasya

Bhasya — The ledger (lekha) is witness: action is tested by outcomes, not by speeches.
This is deeply scientific: hypotheses are judged by predictions; policies are judged by mea-
surable effects. It is also deeply ethical: good intentions are not permission for harm.

Propaganda thrives on ‘performative virtue’—loud declarations without results. Param
Veda cuts through this: measure, record, learn, revise. The ledger is not bureaucracy; it is
humility made visible.

In communal conflicts, this principle prevents endless accusation. Instead of trading
narratives, communities can ask: what reduced violence? what improved dignity? what
restored trust? Record it, replicate it.

Prasna-Uttara— Student: “Are numbers everything?” Teacher: “No. But without records,
words become fog.” Student: “What should be recorded?” Teacher: “Harm reduced, help
delivered, promises kept.”

Prayoga — (1) Keep a weekly ‘duty metric’: one measurable improvement. (2) Demand
evidence for public claims. (3) Use post-mortems without blame: facts, causes, fixes.
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IAST:
dhruve mukham krtva tisthet, gurutvam hrdi bhavayet |
dhruva-ksetram smaren nityam, kartavye dharmam acaret | |

Bhasya

Bhasya — This is a new universal ritual: face north, remember gravity, remember the
magnetic shield, then do duty. The ritual is grounded in realities that sustain life and ori-
entation. It avoids idols and tribal symbols; it uses physics as common language.

Facing north is not superstition; it is a deliberate cue: ‘I choose orientation over impulse.’
Feeling gravity is a bodily reminder: I am accountable; actions fall, consequences land.
Remembering the field is a reminder: unseen structures protect life; unseen virtues protect
society.

The hymn concludes with action: kartavye dharmam acaret. Ritual becomes ethical
engineering: it trains attention, then converts attention into duty.

Prasna-Uttara — Student: “Is this worship?” Teacher: “No. It is alignment.” Student:
“Alignment with what?” Teacher: “With reality, with conscience, with the common good.”

Prayoga — (1) Perform the rite at the same time daily. (2) After the rite, do one task that
reduces harm. (3) Record what changed in you and in the world.
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kartavyam dipah bhaved nityam, kausalam tasya vartmani |
seva tasya phala-Suddhih, loka-hite samarpita | |

Bhasya

Bhasya — Duty (kartavya) is called a lamp because it illumines the next step even when
the whole path is unseen. This is a post-vedic replacement for superstition: do not seek
omens; seek obligations. Gravity steadies the body; duty steadies the will.

The hymn links duty with excellence (kausala) and service (seva). Excellence is not van-
ity; it is compassion in technique. Poor workmanship becomes harm when it touches lives.
Thus every profession becomes a field of dharma: medicine, engineering, teaching, gover-
nance.

Propaganda seduces with identity pride; duty seduces with nothing. That is why it is
pure. It asks you to do what must be done, even when applause is absent. In that secrecy,
the personal relation to Param I$vara becomes real.

Prasna-Uttara— Student: “How do I find my duty?” Teacher: “Look where your capacity
meets another’s need under justice.” Student: “What if duty is heavy?” Teacher: “Then
carry it in small measured steps.”

Prayoga — (1) Choose one daily duty that directly reduces harm. (2) Improve one skill
relevant to your duty each week. (3) Offer one act anonymously.
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IAST:
phalaih karma pariksyet, na ghosair na ca bhasanaih |
lekha saksI niralamba, satyam tatra prabhasate | |

Bhasya

Bhasya — The ledger (lekha) is witness: action is tested by outcomes, not by speeches.
This is deeply scientific: hypotheses are judged by predictions; policies are judged by mea-
surable effects. It is also deeply ethical: good intentions are not permission for harm.

Propaganda thrives on ‘performative virtue’—loud declarations without results. Param
Veda cuts through this: measure, record, learn, revise. The ledger is not bureaucracy; it is
humility made visible.

In communal conflicts, this principle prevents endless accusation. Instead of trading
narratives, communities can ask: what reduced violence? what improved dignity? what
restored trust? Record it, replicate it.

Prasna-Uttara— Student: “Are numbers everything?” Teacher: “No. But without records,
words become fog.” Student: “What should be recorded?” Teacher: “Harm reduced, help
delivered, promises kept.”

Prayoga — (1) Keep a weekly ‘duty metric’: one measurable improvement. (2) Demand
evidence for public claims. (3) Use post-mortems without blame: facts, causes, fixes.
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dhruve mukham krtva tisthet, gurutvam hrdi bhavayet |
dhruva-ksetram smaren nityam, kartavye dharmam acaret | |

Bhasya

Bhasya — This is a new universal ritual: face north, remember gravity, remember the
magnetic shield, then do duty. The ritual is grounded in realities that sustain life and ori-
entation. It avoids idols and tribal symbols; it uses physics as common language.

Facing north is not superstition; it is a deliberate cue: ‘I choose orientation over impulse.’
Feeling gravity is a bodily reminder: I am accountable; actions fall, consequences land.
Remembering the field is a reminder: unseen structures protect life; unseen virtues protect
society.

The hymn concludes with action: kartavye dharmam acaret. Ritual becomes ethical
engineering: it trains attention, then converts attention into duty.

Prasna-Uttara — Student: “Is this worship?” Teacher: “No. It is alignment.” Student:
“Alignment with what?” Teacher: “With reality, with conscience, with the common good.”

Prayoga — (1) Perform the rite at the same time daily. (2) After the rite, do one task that
reduces harm. (3) Record what changed in you and in the world.
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IAST:
kartavyam dipah bhaved nityam, kausalam tasya vartmani |
seva tasya phala-suddhih, loka-hite samarpita | |

Bhasya

Bhasya — Duty (kartavya) is called a lamp because it illumines the next step even when
the whole path is unseen. This is a post-vedic replacement for superstition: do not seek
omens; seek obligations. Gravity steadies the body; duty steadies the will.

The hymn links duty with excellence (kausala) and service (seva). Excellence is not van-
ity; it is compassion in technique. Poor workmanship becomes harm when it touches lives.
Thus every profession becomes a field of dharma: medicine, engineering, teaching, gover-
nance.

Propaganda seduces with identity pride; duty seduces with nothing. That is why it is
pure. It asks you to do what must be done, even when applause is absent. In that secrecy,
the personal relation to Param I$vara becomes real.

Prasna-Uttara— Student: “How do I find my duty?” Teacher: “Look where your capacity
meets another’s need under justice.” Student: “What if duty is heavy?” Teacher: “Then
carry it in small measured steps.”

Prayoga — (1) Choose one daily duty that directly reduces harm. (2) Improve one skill
relevant to your duty each week. (3) Offer one act anonymously.
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IAST:
phalaih karma pariksyet, na ghosair na ca bhasanaih |
lekha saksI niralamba, satyam tatra prabhasate | |

Bhasya

Bhasya — The ledger (lekha) is witness: action is tested by outcomes, not by speeches.
This is deeply scientific: hypotheses are judged by predictions; policies are judged by mea-
surable effects. It is also deeply ethical: good intentions are not permission for harm.

Propaganda thrives on ‘performative virtue’—loud declarations without results. Param
Veda cuts through this: measure, record, learn, revise. The ledger is not bureaucracy; it is
humility made visible.

In communal conflicts, this principle prevents endless accusation. Instead of trading
narratives, communities can ask: what reduced violence? what improved dignity? what
restored trust? Record it, replicate it.

Prasna-Uttara— Student: “Are numbers everything?” Teacher: “No. But without records,
words become fog.” Student: “What should be recorded?” Teacher: “Harm reduced, help
delivered, promises kept.”
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Prayoga — (1) Keep a weekly ‘duty metric’: one measurable improvement. (2) Demand
evidence for public claims. (3) Use post-mortems without blame: facts, causes, fixes.
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IAST:
dhruve mukham krtva tisthet, gurutvam hrdi bhavayet |
dhruva-ksetram smaren nityam, kartavye dharmam acaret | |

Bhasya

Bhasya — This is a new universal ritual: face north, remember gravity, remember the
magnetic shield, then do duty. The ritual is grounded in realities that sustain life and ori-
entation. It avoids idols and tribal symbols; it uses physics as common language.

Facing north is not superstition; it is a deliberate cue: ‘I choose orientation over impulse.’
Feeling gravity is a bodily reminder: I am accountable; actions fall, consequences land.
Remembering the field is a reminder: unseen structures protect life; unseen virtues protect
society.

The hymn concludes with action: kartavye dharmam acaret. Ritual becomes ethical
engineering: it trains attention, then converts attention into duty.

Prasna-Uttara — Student: “Is this worship?” Teacher: “No. It is alignment.” Student:
“Alignment with what?” Teacher: “With reality, with conscience, with the common good.”

Prayoga — (1) Perform the rite at the same time daily. (2) After the rite, do one task that
reduces harm. (3) Record what changed in you and in the world.
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IAST:
kartavyam dipah bhaved nityam, kausalam tasya vartmani |
seva tasya phala-Suddhih, loka-hite samarpita | |

Bhasya

Bhasya — Duty (kartavya) is called a lamp because it illumines the next step even when
the whole path is unseen. This is a post-vedic replacement for superstition: do not seek
omens; seek obligations. Gravity steadies the body; duty steadies the will.

The hymn links duty with excellence (kausala) and service (seva). Excellence is not van-
ity; it is compassion in technique. Poor workmanship becomes harm when it touches lives.
Thus every profession becomes a field of dharma: medicine, engineering, teaching, gover-
nance.

Propaganda seduces with identity pride; duty seduces with nothing. That is why it is
pure. It asks you to do what must be done, even when applause is absent. In that secrecy,
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the personal relation to Param I$vara becomes real.

Prasna-Uttara— Student: “How do I find my duty?” Teacher: “Look where your capacity
meets another’s need under justice.” Student: “What if duty is heavy?” Teacher: “Then
carry it in small measured steps.”

Prayoga — (1) Choose one daily duty that directly reduces harm. (2) Improve one skill
relevant to your duty each week. (3) Offer one act anonymously.
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IAST:
phalaih karma pariksyet, na ghosair na ca bhasanaih |
lekha saksI niralamba, satyam tatra prabhasate | |

Bhasya

Bhasya — The ledger (lekha) is witness: action is tested by outcomes, not by speeches.
This is deeply scientific: hypotheses are judged by predictions; policies are judged by mea-
surable effects. It is also deeply ethical: good intentions are not permission for harm.

Propaganda thrives on ‘performative virtue’—loud declarations without results. Param
Veda cuts through this: measure, record, learn, revise. The ledger is not bureaucracy; it is
humility made visible.

In communal conflicts, this principle prevents endless accusation. Instead of trading
narratives, communities can ask: what reduced violence? what improved dignity? what
restored trust? Record it, replicate it.

Prasna-Uttara— Student: “Are numbers everything?” Teacher: “No. But without records,
words become fog.” Student: “What should be recorded?” Teacher: “Harm reduced, help
delivered, promises kept.”

Prayoga — (1) Keep a weekly ‘duty metric’: one measurable improvement. (2) Demand
evidence for public claims. (3) Use post-mortems without blame: facts, causes, fixes.

& Yot 24: Ya-Tod-a=<-T
¢d 7€ eat fa8d, Tocd gfe wredd |
$[a-gt5 TR, sl YHATRA I

IAST:
dhruve mukham krtva tisthet, gurutvam hrdi bhavayet |
dhruva-ksetram smaren nityam, kartavye dharmam acaret | |

Bhasya

Bhasya — This is a new universal ritual: face north, remember gravity, remember the
magnetic shield, then do duty. The ritual is grounded in realities that sustain life and ori-
entation. It avoids idols and tribal symbols; it uses physics as common language.
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Facing north is not superstition; it is a deliberate cue: ‘I choose orientation over impulse.’
Feeling gravity is a bodily reminder: I am accountable; actions fall, consequences land.
Remembering the field is a reminder: unseen structures protect life; unseen virtues protect
society.

The hymn concludes with action: kartavye dharmam acaret. Ritual becomes ethical
engineering: it trains attention, then converts attention into duty.

Prasna-Uttara — Student: “Is this worship?” Teacher: “No. It is alignment.” Student:
“Alignment with what?” Teacher: “With reality, with conscience, with the common good.”

Prayoga — (1) Perform the rite at the same time daily. (2) After the rite, do one task that
reduces harm. (3) Record what changed in you and in the world.
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kartavyam dipah bhaved nityam, kausalam tasya vartmani |
seva tasya phala-Suddhih, loka-hite samarpita | |

Bhasya

Bhasya — Duty (kartavya) is called a lamp because it illumines the next step even when
the whole path is unseen. This is a post-vedic replacement for superstition: do not seek
omens; seek obligations. Gravity steadies the body; duty steadies the will.

The hymn links duty with excellence (kausala) and service (seva). Excellence is not van-
ity; it is compassion in technique. Poor workmanship becomes harm when it touches lives.
Thus every profession becomes a field of dharma: medicine, engineering, teaching, gover-
nance.

Propaganda seduces with identity pride; duty seduces with nothing. That is why it is
pure. It asks you to do what must be done, even when applause is absent. In that secrecy,
the personal relation to Param I§vara becomes real.

Prasna-Uttara— Student: “How do I find my duty?” Teacher: “Look where your capacity
meets another’s need under justice.” Student: “What if duty is heavy?” Teacher: “Then
carry it in small measured steps.”

Prayoga — (1) Choose one daily duty that directly reduces harm. (2) Improve one skill
relevant to your duty each week. (3) Offer one act anonymously.
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lekha saksi niralamba, satyam tatra prabhasate | |
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Bhasya

Bhasya — The ledger (lekha) is witness: action is tested by outcomes, not by speeches.
This is deeply scientific: hypotheses are judged by predictions; policies are judged by mea-
surable effects. It is also deeply ethical: good intentions are not permission for harm.

Propaganda thrives on ‘performative virtue’—loud declarations without results. Param
Veda cuts through this: measure, record, learn, revise. The ledger is not bureaucracy; it is
humility made visible.

In communal conflicts, this principle prevents endless accusation. Instead of trading
narratives, communities can ask: what reduced violence? what improved dignity? what
restored trust? Record it, replicate it.

Prasna-Uttara— Student: “Are numbers everything?” Teacher: “No. But without records,
words become fog.” Student: “What should be recorded?” Teacher: “Harm reduced, help
delivered, promises kept.”

Prayoga — (1) Keep a weekly ‘duty metric’: one measurable improvement. (2) Demand
evidence for public claims. (3) Use post-mortems without blame: facts, causes, fixes.
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IAST:
dhruve mukham krtva tisthet, gurutvam hrdi bhavayet |
dhruva-ksetram smaren nityam, kartavye dharmam acaret | |

Bhasya

Bhasya — This is a new universal ritual: face north, remember gravity, remember the
magnetic shield, then do duty. The ritual is grounded in realities that sustain life and ori-
entation. It avoids idols and tribal symbols; it uses physics as common language.

Facing north is not superstition; it is a deliberate cue: ‘I choose orientation over impulse.’
Feeling gravity is a bodily reminder: I am accountable; actions fall, consequences land.
Remembering the field is a reminder: unseen structures protect life; unseen virtues protect
society.

The hymn concludes with action: kartavye dharmam acaret. Ritual becomes ethical
engineering: it trains attention, then converts attention into duty.

Prasna-Uttara — Student: “Is this worship?” Teacher: “No. It is alignment.” Student:
“Alignment with what?” Teacher: “With reality, with conscience, with the common good.”

Prayoga — (1) Perform the rite at the same time daily. (2) After the rite, do one task that
reduces harm. (3) Record what changed in you and in the world.
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IAST:
cihnam smarana-hetur nityam, na devasya nivasa-grham |
artha-dipam prabodhayet, mano dharme drdham bhavet | |

Bhasya

Upanisadic Bhasya — The emblem is explicitly demoted from idol to mnemonic. It is
‘for remembrance’, not a residence of the divine. This is the canonical safeguard against
image-worship, personality cults, and the subtle idolatry of symbols.

The second line gives the function: it awakens meaning (artha-dipa) and steadies the
mind in dharma. In other words, the emblem must never become a badge to exclude; it
must become a cue to repair.

This is also a civilizational principle: symbols are tools. If a symbol produces humilia-
tion, it has failed its dharma. If it produces responsibility, it has succeeded.

Prasna-Uttara — Student: “Can symbols become dangerous?” Teacher: “Yes, when they
replace truth.” Student: “How to keep them pure?” Teacher: “Bind them to duty and evi-
dence.”

Prayoga — (1) Use the emblem only as a reminder to act, not to dominate. (2) Forbid
symbol-based superiority claims. (3) Teach the emblem’s meanings as ethical commitments.
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Canon Seal Commentary
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IAST:
satyam vardhyatam loke, nyayah raksyatam dhruvam |
santih sadhyatam nityam, kartavyam drdhikriyatam subham | |

Bhasya

Upanisadic Bhasya — The seal is a closing imperative: strengthen truth, protect justice,
cultivate peace daily, and make duty steadfast. It is written as a program for societies, not
only for individuals.

The sequence is logical. Without truth, justice becomes arbitrary. Without justice, peace
becomes fear. Without daily practice, peace becomes a slogan. Without duty, all virtues
remain decorative.

The seal therefore functions as a constitutional oath of the canon. Any interpretation
that weakens truth, corrodes justice, or excuses humiliation stands outside Param Veda’s
intent.

Prasna-Uttara — Student: “Why must peace be cultivated daily?” Teacher: “Because
entropy is daily.” Student: “What is steadfast duty?” Teacher: “Duty that survives mood
and applause.”

Prayoga — (1) Strengthen truth: protect education and inquiry. (2) Protect justice: op-
pose collective blame. (3) Build peace: invest in mediation and fair institutions.
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